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PART 1.
THE UGCC IN THE LIGHT OF HISTORIOGRAPHICAL
WORK AND DOCUMENTS

In the historical development of the human community, religion
has always been an important factor in influencing ethnicity and
society, it was always showing the ability to accelerate or inhibit
ethno-national processes, depending on how closely its confessional
orientation matched up with interests of the nation. Religious and
ecclesiastical life in Ukraine was also constantly influenced by
political and ethno-national factors'.

Concerning the role of religion in the Ukrainian ethnogenesis, it
should be noted, first of all, that a significant number of theologians
consider religion to be a major feature of ethnicity, “which provides
peoples with an original ethno-national and ethno-cultural
development. One ethnic community is different from another,
primarily by confession™.

Many ethnologists in the world agree that religion is a stable sign
of ethnicity®. It should be noted that the identification of the concepts
of ethnicity and confessional affiliation, in particular in Russia, was
more legitimate than in Ukraine, which has never been mono-
confessional. The consequences of this identification have led to
acute inter-denominational conflicts, especially during the periods of
revival and formation of the statehood.

Actually, church dogma theology itself has no ethno-national
color. Thus, Olexii Shuba says that “ethno-national specificity of
religion is most manifested in the cult sphere. It is exactly in the
religious cult, unlike the other elements of the religious complex, the
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imprint of ethnic characteristics is the most noticeable. Depending on
the mentality of the people, the same religious actions or rituals may
have different shades. Features of national culture, traditions, folklore
heritage put their own imprint on the religious cult®.

The successes of Christianization of Ukraine-Rus’, its acquisition
of the national life, religious outlook, Mykhailo Hrushevsky justified
first of all by the fact that the Orthodox Church was filled with ethno-
national content, it expanded and approached the needs, especially the
needs of the peasantry®.

In its thousand-year history, Ukraine has repeatedly lost its
independence. The neighboring empires, especially the Russian
empire, extending their possessions to Ukraine, first of all tried to
eliminate the ethno-national features of the Ukrainian Church.
Emperor Peter the First at the turn of XVII-XVIII centuries initiated
this process, and it actually lasted to this day. It should be noted that
in the multi-ethnic and poly-denominational Romanov Empire,
Orthodoxy was state-owned and the Church served the imperial
authority®. After the Metropolitanate of Kyiv was subordinated to the
Moscow Patriarchate in 1686, there began a process of elimination of
national religious and ecclesiastical features of the Dnieper Ukraine,
annexed to the Russian Empire. It referred to the ordinances and
traditions of the Church that had developed over the centuries in its
activities, religious practices, religious-social matters, and so on. For
reasons of national interest, “the national and church specificity of
Ukraine has become the object of painful and irreconcilable reaction
not only by church authorities, but also by the state, acquiring in
many cases a political color”’. The Moscow Patriarchate was
particularly active, using measures to unify the Church and eliminate
its identity®.
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Against the attacks of Moscow Orthodoxy and Polish Latin
Catholicism, the Kyiv Church saw the salvation of ethnic and
religious identity in union with Rome. It was also motivated by the
geopolitical position between the East and the civilized West and
between the Catholic West and Eastern Islam, by the eternal
attraction to the Ecumenical Church in the person of the Apostolic
See. The Union of Brest between Kyiv Church and Rome marked a
new period in the religious life of the Ukrainian community. The
established Ukrainian Greek Catholic Church, in the form of a
Western Catholic Church, maintained its ethno-national identity,
above all its rite, language, traditions, and most importantly, its
independence from Moscow and Warsaw, which ensured its three
centuries of fruitful existence®.

Thus, the Russification of tsarist Russia and the Caesaro-papism
of its Orthodox Church, which claimed the role of “Third Rome”, the
policy of Polonization of the occupied Ukrainian lands by Poland,
and the desire of the Latin Church to make their population a catholic
one — were defeated in the Ukrainian ethnic territory, where the
believers began to realize their ethno-national identity not through
Orthodoxy, but through Greek Catholicism. After the Union of Brest,
the interconnection of ethnicity and religion took on a new meaning™.

At the same time, many historians and theologians claim that the
union “caused a deep religious crisis that went beyond the
XVI century, has sharply affected the whole history of the Ukrainian
people, provoked long-lasting church and national conflicts™".

National traits of religions are formed as a result of the mutual
influence of specific living conditions of peoples, their national
spirituality. Modern researchers A. Kolodnyi, P. Yarotsky, O. Rejent,
O. Lysenko, O. Shuba, S. Holovashchenko, I. Paslavskyi state that the
religiosity of each nation is peculiar because it has its specific forms
of expression, which are the property of the ethnic group in its
historical genesis. The religious factor was often decisive in the
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process of ethno-formation and ethnic integration, although Ukraine
is characterized by certain peculiarities due to its polyconfessionality,
when the national idea was a priority.

Let us pay attention to the concept of this problem by the Russian
Orthodox Church, which still holds a significant place among the
denominations of Ukraine. ROC theologians argue that religion is the
main and most important feature that defines the essence of ethnicity
and provides the nation with original ethno-cultural development.
Thus, one ethnic community differs from another, first of all, by
confessional affiliation, that is, the religious factor is fully identified
with the national one™.

It should be noted that in spite of the stateless existence and
domination of foreign regimes, the ideas of sameness of religious and
national identity were weaker in Ukraine, because it was not mono-
confessional. In the Dnieper Ukraine, in particular, there were
opinions about the inadmissibility of the above-mentioned Great Rus’
idea for the Ukrainian national matter, because it strengthened the
domination of the Russian autocracy. M. Drahomanov categorically
emphasized that “the identification of any nationality with religion is
an absurd, a principled and practical one™2,

At the same time, in our view, it would be a great mistake to
ignore religion as one of the important attributes of a nation.
Therefore, one should agree with scholars who regard religion as an
integral element of ethnicity. “Society becomes an ethnic group,”
emphasizes modern Ukrainian scientist E. Heller, “if it is integrated
on the basis of such factors as... language, customs, folklore,
religion”*. Ethnologist O. Bochkovskyi'® holds the same opinion.
Despite centuries-old statelessness, national, cultural and spiritual
annihilation by the tsarist, and later communist regimes, the
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Ukrainian nation has shown a unique ability to preserve ethnic
identity.

Considering at a different angle the correlation between religious
and national factors in the development of the Ukrainian ethnic
group, A. Kolodnyi noted that religion and the nation as absolutely
important social phenomena do not play a “decisive role in the
development of ethnic communities, national consciousness”. At the
same time, it is emphasized that, depending on specific historical
conditions, religion “can act as an important and, sometimes, decisive
mode of ethnic formation™®. The original opinion was expressed by
the scientist from Ternopil L. Kubayevskyi, who from the standpoint
of philosophical and political synthesis considered the interrelation of
the Ukrainian national idea and the religious idea. He asserts that the
ultimate goal of the Ukrainian national idea is to build a Ukrainian
united state, and, therefore, a goal of the religious idea is to build a
nationwide church®’.

Thus, the religiosity of Ukrainians is the result of a centuries-old
historical process of interaction between religion, society and ethnic
groups. Due to these and other circumstances, many contemporary
scholars of religion believe that religion has not always been a
determining factor in national revival and ethnic integration.
Therefore, Ukraine has become poly-confessional and it can achieve
national unity only if it adheres to the principle of ideological and
religious pluralism®®.

The historiography of the problem can be divided into three
periods: 1) the first half of the XX century; 2) the time of the
catacomb existence of the UGCC (1946-1989); 3) the modern period
(from the legalization of the church in 1990), during which separate
theme plots were elaborated by the Ukrainian and foreign researchers.
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In the first period, especially during the twenty years of the
interwar period, the first ecclesiastical-analytical works appeared, the
revision of which allowed a Diaspora’s scholar Olexandr Ohloblyn to
assert at that time the formation of Ukrainian church historiography
as a separate scientific discipline®. In particular, reviews of church-
historical works were an integral part of the historiographic studies of
the scientists of Shevchenko Scientific Society and the Ukrainian
Society of Bibliophiles in Lviv, such as Ivan Kalynovych,
Dmytro Doroshenko, Dmytro Bachynsky, Myron Kordub, Yevhen
Pelensky, Mykola Chubatyi®. These historians, as a rule, generalized
the causes, course and consequences of the transition of the Rus’
eparchies to the Union and were interested in their social status
during the period of foreign domination, in particular in the
Commonwealth of Poland, the Russian Empire, Austria-Hungary.
Increased attention was paid to prominent ecclesiastical figures in not
only the Greek Catholic Church (J. Rutsky, A. Sheptytsky), but also
in the Orthodox Church (M. Smotrytsky, J. Shumlyansky), as well as
to the religious writing and printing in Pochaiv, Lviv, and Zhovkva,
to the education of the population. The Greek-Catholic scholars
rightly noted that Christianity spread to our territories both from the
East and from the West, giving grounds for the formation of the
identity of Ukrainian Christian culture. Special historiographic and
bio-bibliographical studies of Volodymyr Bidnov, Volodymyr Zaikin,
Mykola Andrusyak, Ivan Krevetsky, as well as studies of the priests
Ivan Krutij-Vyhorynsky, Roman Lukanj and others were also
published?.
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A significant impetus to the study of church history was the
foundation in 1923 of the Theological Scientific Society in Lviv.
Ecclesiastical and historical works of the members of this society
were published in the quarterly edition “Theology”. An important
center of church and historical studies was the Greek Catholic
Theological Academy in Lviv (founded in 1927)%.

Church-archeographic research was initiated by: Archive of the
History of Union (created in 1928 with the assistance of Metropolitan
A. Sheptytsky); Stauropegion Institute; Basilian Science Center —
Central Basilian Archive and Library, collection “The Notes of
OSBM™%,

It is clear that the concepts of the majority of researchers of this
era express a confessional vision of the problem — proving the
unifying character of the Ukrainian Church. However, there were
some differences in the historical interpretation of the church union
and its lessons by secular and spiritual scholars. The first group, as a
rule, highlighted national-state priorities, assessing the cultural-
Christian (oriental and occidental) traits of the Ukrainian mentality.
Theologians, while rejecting national priorities, treated the processes
of unification primarily in the religious-confessional key.

Ukrainian Soviet historiography developed under censorship
prohibitions, which significantly restricted the ability of researchers
to choose and interpret the subject. Soviet historians, philosophers,
and religious scholars generally treated the documents relating to
church and religious life in the western region of Ukraine in a biased
way: the emphasis was on showing the “expansion” of the Vatican,
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exposing the “anti-people” politics of the Greek Catholic hierarchs,
their rejection of the left radical movement, servicing the German
Nazi regime. Soviet historiography evaluated the church-historical
heritage negatively: it ignored the national-cultural initiatives of the
church, its social policy, activity for the monuments preservation, its
environmental, economic and cooperative activities. However, the
monographs, published at that time, and especially the collections of
documents, contained certain specific historical information, which
did not lose its relevance and informative nature to this day.

A notable representative of the Soviet anti-clerical thought can be
considered Yaroslav Halan (alias “Volodymyr Rosovych”), who
published on April 8, 1945 in the Lviv newspaper “Free Ukraine” an
article “With a Cross or a Knife” (the same year it was published as a
separate brochure). A recent member of KPZU (Communist Party of
Western Ukraine) accused the “Uniate Church” and its ministers of
forcibly displacing the Orthodox faith in Ukrainian lands. In June
1948, the regional newspaper “Transcarpathian Ukraine” published
his article “Twilight of Alien Gods”, which was directed against the
forbidden church and its deceased Metropolitan A. Sheptytsky.
Criticizing the UGCC, Moscophile Jaroslav Halan confronted it with
the Russian Orthodox Church, its clergy as consistent fighters for the
return of Western Ukrainians to the ancestral faith®*.

Only during Gorbachev’s “perestroika” the interest of scientists to
the problems of national and cultural life of the Western Ukrainians
increased. Prohibited studies, which were stored for years in special
funds of libraries and archives, became available.

For a deeper theoretical understanding, contemporary scholars
have begun to turn to generalizing works on the history of
Christianity and the Church in Ukraine, most notably to the works
written by Stepan Tomashivsky?, Ivan Ohienko (Metropolitan
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Ohienko)®, Mykola Chubatyi®’, Matviy Stakhiv®, Hryhoryi
Luzhnytskyi®®, Yurij Fedoriv®® and the others, which had been
published abroad or in the Western Ukraine before 1939. They have
already been the subject of historiographic reviews, so let us dwell on
the achievements of contemporary historiography of the problem.

The textbook “History of Religion in Ukraine” (Kyiv, 1999),
edited by A. Kolodnyi and P. Yarotskyi, outlines the “formation of
Greek Catholicism as a factor of national awakening” of the
Ukrainians, analyzes the general tendencies of development of the
Greek Catholic Church in the XVII — XX centuries®.

Such religious scholars as father B. Hudziak, M. Tchaikovsky,
N. Stokolos, O. Turiy, O. Hryniv in the collective work
“Catholicism”, published in 2001 under the general editorship of
P. Yarotskyi, Doctor of Philosophy, as the fourth volume of the ten-
volume “History of Religion in Ukraine” (Kyiv, 1996-2002), outlined
ethno-political orientations of the Greek Catholic Church in the
XVII - XX centuries. The book shows the course and consequences
of the violent liguidation of the Uniate Church under the rule of the
Russian Empire in the Chelm Land and Podlachia, exacerbation of
Greek Catholic and Roman Catholic ceremonial-national conflicts in
Galicia, ethno-confessional transformations of the Greek Catholics in
Transcarpathia in the XIX century, and also the dramatic events of
the XX century — dynamic development of the church and at the same
time the limitation of its activity, in accordance with the Vatican-
Polish  concordat, only within Galicia; ethno-confessional
transformation of Greek Catholics in Lemkivshchyna; introduction by
a Roman Catholic Church of a new union in the Western Ukrainian
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lands without participation of the Greek-Catholics in this action;
recovery of the Orthodox churches by the Polish authorities and the
attempts of Polonization of the Orthodox Ukrainians in the interwar
period in Volyn, Polissya, Chelm Land and Podlachia; and finally, the
repression of the Soviet totalitarian regime against the UGCC and its
believers in 1940-80’s.

The phenomenon of Ukrainian national and cultural revival of the
XVI — XVII centuries, which led to the Union of Brest, became the
object of scientific research of Fr. B. Hudziak. The researcher
critically reinterpreted the Ukrainian and world historiography of the
genesis, content and results of the union, which became a
fundamental turning point in the history of the Kyiv Church, the
consequences of which have caused a deep resonance in the religious,
cultural and political life of Eastern Europe and have been
influencing the inter-confessional relations of the Christian world for
a long time®.

Monograph, written by Bishop of the Ukrainian Church in
Argentina A. Sapelyak (in 1997 he returned to Ukraine), “Kyiv
Church in the Slavic East” (Buenos Aires; Lviv, 1999) reproduces a
picture of an ecumenical-unification process on a base of a large
documentary from the archives of the Apostolic See in the Kyiv
Church; it also emphasizes the merits of its founders — Veliamyn
Rutsky, Andrey Sheptytsky and Josyf Slipyj®.

A. Pashuk’s monograph “The Ukrainian Church and
Independence” (Lviv, 2003) examines the political role of Christian
Churches in the national and cultural life of Ukraine and the
Ukrainians. The Lviv philosopher focused on religious and
denominational relations in the Middle Ages and in the modern
period. A. Pashuk reasonably unmasks Soviet fakes about the
consequences of the Union of Brest (as if it was done by the hands of
Poles and polonized Germans, colonists-Catholics in Lviv).

Contemporary historiography of the problem can hardly be
imagined without issues of “Kovcheh” (“Ark™) — the “scientific
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collection on church history”, published since 1993 in Lviv by the
Institute of the Church History of the Ukrainian Catholic University
(until 2002 — Lviv Theological Academy). The institute has organized
a number of scientific conferences, including a series of “Brest
readings”, dedicated to the 400th anniversary of the Union of Brest.
Actually, the articles in the aforementioned collection were the results
of its research projects on ancient and recent history**.

Among contemporary Ukrainian scholars, Oksana Hayova took
the largest part in studying the spiritual heritage of Metropolitan
Sheptytsky; she organized the archives of the Sheptytsky family and
co-authored the multi-volume publication “Metropolitan Andrey
Sheptytsky: Life and Activity. Documents and Materials”, which has
been published in Lviv since 1995.

The visitation documentation of the Church and the problem of its
study were the object of archeographic generalizations of Igor
Skochylyas®.

Some aspects of the problem have been covered in the religious
studies on the ecclesiastical history of the regions. A successful
attempt to summarize the history of the UGCC in Bukovina was a
small sketch by Stepan Karachko, published in the “Catholic Annual”
of 1996, which was prepared by the Publishing House of the Kyiv-
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Mohyla Academy®. The two-volume work “Essays on the History of
the Church in Transcarpathia” by the famous theologian Atanasius
V. Pekar summarizes the socio-cultural and scientific work of the
clergy, analyzes the activities of priestly societies and educational
institutions (Mukachevo Theological School, Uzhgorod and Presov
Seminaries). Much attention was paid to the charitable activity of the
church in the first half of the XX century — the construction of
eparchial hostels for the gymnasium students, orphanages and
people’s kitchens, the economic education of peasants, the
conduction of anti-alcohol campaigns, and the musical and artistic
education of young people®’.

A series of publications appeared attempting to reproduce the
participation of clergymen in the cooperative movement of the late
XIX —first half of the XX centuries, including the creation in 1904 by
the initiative of Father Ostap Nyzhankovsky, in the village Zavadiv
(Stryi region) of the first Ukrainian Dairy Union, which became a
base for the powerful “Regional Dairy Economic Union™,

Researchers do not miss the complex and ambiguous aspects of
the life of the church in the interwar period of the XX century.
M. Moskalyuk analyzed the achievements and failures of the
Christian social movement®. The role and place of the UGCC in the
political system of the Second Polish Republic was covered by
V. Pereveziy®®, V. Marchuk™ and I. Pylypiv*. O. Yehreshiy revealed

% Kapauxo C. Yxpaincska pexo-Karonurpka Llepksa na Bykouni. Kamonuybkuii
wopiunuk. 1996. Kuis, 1996. C. 78-80.

3 Iexap A. Hapucu ictopii llepkeu 3akapnatrs. T. 2. Pum; Kuis, 1997. C. 172-231,
292-305, 381-431.

% Icropis croxkuBuoi koomeparii Ykpainu / Kep. aBr. konextusy C. Ierneit. JIbBiB,
1996; Aunpiit [Taniit — OyniBHHYHN Ta KepMaHUd «Macimocoro3y». CrarTi, coraiy,
mactr. / Ymop. P. Mareiiko. Tepronins, 2001; Masyp M., Ckpobau B. Koomnepa-
TUBHUI OyKkBap. [BaHo-®panHKiBChK, 1995.

% Mockamok M. VYkpaiHchka KaTONHIbKa HApPOJHA MapTis i mpobieMa MOIbChKO-
YKpaiHCBKOTO MOPO3YMIiHHS. Yipaincvro-nonscoki éionocunu 6 Ianuyuni y XX cm.
[Bano-®pankiBebk, 1997; ioro . YKpaiHCBKHIl XPUCTHSIHCBKO-CYCHIJIBHHH PyX
Fammuuan B 20-x pp. XX cr. ABTOpedepar auc. Ha 3700YTTS HayK. CTYI. KaHg.
monit. Hayk. Kuis, 1998.

0 Tlepesesiit B. VkpaiHChKa TpeKo-KATONMIIBKA IIEPKBA B TOJITHUHIA CTPYKTYpi
cxigHoraimumpkoro  cycmiibetBa B 20-30-xpp. XX cromitra.  Bicnux
Ipuxapnamcokozo ynieepcumemy. @inocogpcoki i ncuxonociyni nayku. 1999. Ne 1,
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the reasons and essence of ideological differences between the UGCC
rulers, he determined the prerequisites for the creation by Bishop
H. Khomyshyn of an Occidental ideological course and a
conservative program of Ukrainian-Polish understanding of the
1930s*.

Mykola Kuhutyak, considering the ethno-political origins and
historical role of the Western Ukrainian national democracy in the
first quarter of the XX century, cites numerous facts of indirect or
direct involvement in the maelstrom of this political movement of the
Greek Catholic clergy, which sought to consolidate and harmonize
the nation-state’s community of the region®. Stepan Kacharaba’s
monograph “Emigration from Western Ukraine (1919-1939)”
(Lviv, 2003), on the basis of official censuses and recent studies of
foreign and Ukrainian authors, specifies the population of the region
by religion, shows the social status of the Greek Catholics of
historical Galicia.

Studies on the history of the Church on the Polish-Ukrainian
border, in particular in Nadsannia, have been intensified. Many
special investigations have been published in the three-volume
collection of scientific works and materials “Przemys$l and Przemysl
Land over the Ages” (Przemysl; Lviv, 1996-2003), prepared by the
I. Krypiakevych Institute of Ukrainian Studies of the National
Academy of Sciences of Ukraine together with the Shevchenko
Scientific Society in Poland. The readers will be particularly

IepeBepsiit  B. I'peko-katonuupka IepKkBa B YMOBaxX yKpaiHCBKO-MOJNBCHKOT
koH(ponranuii 20-30-x pp. XX ct. ABTOpedepar auc. Ha 3000yTTS HAyK. CTYI. KaHJI.
icT. Hayk. Kui, 1998.

* Mapuyk B. Vpaiucska I'pexo-Katomunpka Llepksa. IcTopuunuii Hapuc. IBaHo-
O®pankisepk, 2001; Mapuyk B. I'pexo-katommku B [pyriit Peui Ilocmomuriid:
CyCHUIbHUN YWH Ta KOH(peciiHO-TepuTopianbauil yerpiid. [ aruuuna. 2001, Ne 5-6.

* Tlumumis 1. JlepaBOTBOPYA TONITHKA TPEKO-KATOTHIIBKOI [IEPKBH y CYCIIIBHO-
nomitngHOMYy kuTTi 3axigHoi VYkpaimm 20-30 pokiB XX cr. Vpaiucvxe
deporcasomeopenisi: ypoxu, npobremu, nepcnexmusu. Y. 1. JIseis, 2001.

® Erpewiit O. €muckon I'puropiii XOMHLIMH i NUTaHHS YKpPaiHCBhKO-TIOJILCHKOTO
nopo3yminas  1904-1939 pp. IBano-®pankiBesk, 2001; Erpemiii O. Bsaemo-
BiHOCHHH MuTpomoauta Auapes lllentunpkoro i enuckona ['puropis XoMHIIHHA.
Taauyuna. 2001. Ne 5-6. C. 315-321.

* Kyryrsk M. lcropis ykpaiHchkoi HamioHan-memokparii. 1918-1929. T. 1. Kuis;
IBano-®pankiBeek, 2002. T.2, 2004; Kyryrsk M. anmuuna: CTOpIHKH icTOPIi.
IBano-®pankiscek, 1993. C. 84-99.
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interested in the articles on the organization and territorial structure of
the Przemysl Eparchy®, the activities of the Przemysl Cathedral
Chapter®®, the Theological Seminary®, the Cantor’ Institute®® and the
parish schools®, the history of the Mitre of the Przemysl Bishops™, as
well as the social rank and life of Bishops Hryhoriy Lakota and
Josaphat Kotsylovsky.

Kyiv archivist Heorhiy Papakin attempted to reconstruct Hetman
Pavlo Skoropadskyi’s (1918) attitude to Metropolitan Andrey
Sheptytsky, in whom he saw the future patriarch of the united
Ukrainian Church. H. Papakin analyzed an unpublished
correspondence of Galician clerical figure O. Nazaruk with
P. Skoropadskyi, that recreates the preparation of the Metropolitan’s
meeting with hetman in 1938-1939, which did not take place because
of the tragedy of the Carpathian Ukraine and the outbreak of a new
world war™.

® Cremmens C. Opramisamis Ta TepuTopiamsHa CTpykTypa IlepeMuchKoi rpeko-
KaToNMIBKOI emapxii 3a BiammnTBaemuckona Mocagara (Kommmoscekoro) YCBB
(1917-1946). Iepemuwine i Ilepemucvka 3eman npomsicom e6ikie /| 3a pen.
C. 3abpoBaproro; ymop. C.3abposapuuii, M. Jluteun, @. Ctebmiii. [lepemumnuis;
JIsBiB, 2003. C. 195-233.

* Mapmuue T1. 3 ictopii [lepemuchkoi kamitynu. [Tepemuwins i Ilepemucvra 3emis
npomseom eixie /| 3a pen. C.3abposapHoro; ymop. C. 3abpoBapuuii, M. JIutBuH,
®. Crebmiit. [Tepemunurs; JIsBiB, 2003. C. 167-187.

" Bacpbki P. Braxennnii €mickon-Hosomydaernk Kup I'puropiit Jlakota sk pekTop
mepuroi MOBHOT IyxoBHOI cemiHapii B Ilepemunuri ta #oro mpamsd B IHIIAX
iHcTUTYIsX. [lepemuwiny i [lepemucvka 3emns npomsicom 6ikie |/ 3a pell.
C. 3abposapuoro; ymop. C.3abposapuuii, M. Jluteun, @. Ctebmiii. [lepemumnuis;
JIsBiB, 2003. C. 155-156.

8 dcinoseskuit 1O. Jlsaxo-yunrenbepkuit iHCTUTYT y [lepemununi. [lepemuwins i
Ilepemucvrka 3emna npomseom 6ikie / 3a pen. C.3a0poBapHOT0; yIIOD.
C. 3abposapnuii, M. Jluteun, ®@. Credmiii. [Tepemunurs; JIsBiB, 2003. C. 249-259.

* Jspobait O., Tumouxo M. Ilapadisibhi mMKOTH Ta MiAPYYHHWKH, BHIAHI B
[epemumnni ykpaincekoro MoBoro (kiHenb XVIII — mepma momomna XIX ct.).
Iepemuuins i [lepemucvra semnss npomsicom eixie / 3a pen. C. 3a0bpoBapHOro; yrop.
C. 3abpoBapuuii, M. JlutBun, ®@. Credmiii. [Tepemunuis; JIsgis, 2003. C. 260-272.

% Binmit 5. Mutpa Iepemucbkux Braguk abo Tak 3sana «Kopoua Janmmay»: Midw i
baxru. llepemuwins i Illepemucoka semnst npomseom sixie / 3a pex. C. 3abpoBapHoro;
ymop. C. 3abpoBapunif, M. JIuteun, ©. Crebmiit. I[lepemumuts; JIsBiB, 2003.
C. 245-248.

5 Tlamakin T. Tasno CKOpOMafChKAN: TAaTPiOT, JEP>KaBOTBOPEIb, JIIOAWHA.
Icropuko-apxiBui Hapucu. Kuis, 2003. C. 117-134.
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In the focus of the researchers (B. Kazymyr, M. Marunchak,
P. Poniatyshyn, P. Khomyn, and L. Tsehelskyi), mainly in Diaspora,
there were missionary visits of Metropolitan A. Sheptytsky to the
North and South America in the interwar period™.

Jaroslav Zaborovskyi dedicated an essay and a selection of
theological works and photos to this remarkable figure®. The book
focuses on the ecumenical position of Metropolitan Andrey, his
foreign policy and financial and economic activities in defense of the
enslaved Western and Eastern Ukrainians; it also proves his initiation
of a series of protest actions and grain collection for the starving
people in the UkrSSR.

The activity of the Church on the monument protection (museums,
scientific expeditions, etc.) was the object of study of Lviv religious
scholar and archaeologist Mykola Bandrivsky>*. The mentioned topic
was also in the field of interest of precarpathian scientist Ihor Koval®®.

The first attempts were made to generalize the organizational and
financial support by the church of public structures of social

52 Kasumupa b. Murponomur Awngpeit lllenTnnpkuit Ta KaHaachKi yKpaiHII.
Iponam ’smua knuea oo. Bacunisn y Kanaoi. Toponro, 1953. C. 97-149; MapyH4ak
M. Mutpononut Aunapeit lllenturpkuii Ha 3axomi 1920-1923. Biuniner; EnMonToH,
1981; Toustumun I1. 3 moix cmomuuiB. Mutponoautr Axapeit IllenTuipkuii B
Awmeputti. Yxpainyi y Binenomy ceimi. FOsineiina knuea Yxpaincokoeo Hapoonozo
Corozy, 1894-1954. Jxepci Ciri; Hero-IIxepci, 1955. C. 19-36; Ilonstumms I1.
Mutponoiur Axgpeit llentuupkuit B Amepuni. Cryea boowcuti Mumponoaum
Aunopeii Ulenmuyvkuti 6 Amepuyi. ®Pimagensdis, 1997. C.110-123; Xomun IL
Murpononut Anapeit Hlentuipkuii sik Anocronbcbkuit Bisuratop muist ykpaiHuiB y
Ionynuesiit Ameputi. bococnosis. JIbgi, 1926. Ne 1. C. 207-210; Ierenscokuit JI.
Murtponosnut Auapeii Hlentunpkuii. @inanensois, 1937.
5 Murpononut Anzapei lenturpkuii. Matepianu i mokymentu (1865-1944 pp.).
Jpyre non. Bux. / 3a pexn. 5. 3adopocrkoro. JIbBiB; [BaHO-DpankiBehK, 1995.
Banppiscekmit M. Mutpomnonur Anpeit lllenTuubknii — MeneHaT yKpaiHCBKOL
apxeonorii.  bepecmeiicoka  yuia  (1596-1996). JIeiB, 1996. C.204-207;
Baunpiscekuit M. Apxeonoriuna misutbHicTh Icumopa [lapaneBnua (1829-1901).
Ilocmami  ykpainucvroi apxeonocii: Mamepianu i 0ocniddcenns 3 apxeonozii
IIpuxapnamms i Boauni. Bun. 7. JIsBiB, 2000. C. 95-97; bauapiscekuii M. 3 icTopil
nociipkenb Ycmnencskoro cobopy B Iammui. 3anucku HTII. T. CCXXV. JIbBiB,
1993. C.393-405; bangpiBcekuii M. Ilam’sTkooxopoHHa aisuibHiCTH LlepkBu B
KOHTEKCTI HalllOHaJBHO-KYJIBTYpHOTO pyxy B [ammumni (kiHemp XIX — XX ct.).
Astopedepar muc. Ha 3100yTTS HayK, CTYIEHs KaH[. icT. HayK. JIbBiB, 2001.
% Kosams I. SpocnaB IlactepHak — OCHOBOIOJIO)KHUK YKPaiHCBbKOI LEPKOBHOT
apxeoutorii. Hosa 30ps. 1999. 26 tpaBHs.
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guardianship in the interwar period — tutelary societies, orphanages
and burials, which, despite the difficult internal conditions of
occupation, tried not only financially but also morally to help the
deprived western Ukrainian society®.

The scientific, creative and socio-political activity of the
priesthood in the educational field and in the representative bodies of
the power in the XIX — the first half of the XX century has been
repeatedly covered in numerous historical and local lore publications
by P. Arsenych®’, V. Poliek®, V. Hrabovetsky™.

Separate facets of the ethno-cultural and social mission of the
church, in particular, the experience of its Christian upbringing of a
citizen-patriot in the 1920’s and 1930’s are covered in the historical
and pedagogical explorations, published in the “Scientific Notes” of
the National University “Ostroh Academy”®. This experience is most
fully summarized by Liubov Henyk. The researcher reproduces the
system of national-religious education in youth societies “Sich”,
“Sokil”, “Plast”, “Mary squads”, in private and public institutions of
various levels — public schools, gymnasiums, lyceums, seminaries,
civic and religious universities®’. The same problems were also

% I'mor C. 1. I'peko-KaToHIbKA [epKBa 1 OpraHisamis CycrminpHOi omikn ammansu
(1921-1939 pp.). Axmyaneni npobremu depoicagnozo ynpagiinms. Bu. 6. JIbBiB,
2001. C. 299-309.

5 Apcenny [1. ['peko-KaTOMMIBKI CBSAIICHUKH B HAIIOHATHHUX 3MaraHHIX YKpaiHIiB
Tammaunun. Hosa 30ps. 1991. 4. 5-6.

%8 Tlonek B. JlyxoeHa ocita Ha Ilpukapnarti. Hosa sops. 1991.U. 33-34; jioro .
CasmeHuk-menenat. Hosa zops. 1991. 4. 25-26.

% TpaGoseupkuit B. Cropiuku mitomucy Ieano-Opanxicskoro KareapambsHoro
Cobopy Csstoro Bockpecinns. IBano-®pankicek: Hosa 3ops, 1999. 80c.;
I'paboenskuit B. Angpeit Llentumpkuii i CranicnaBiBmuHa. [ aruyuna. 1994,
21 >xOBTHSL.

60 Kingpar K., Kimgpar K. Amnapeii llentnupkumii — mnpaBemHHK YKpaiHH.
Xpucmusincwki yinnocmi: icmopis i no2isdy mpeme mucadonimms. 30. HayK. 3alUCOK
Hauionanssoro yHiBepcutety «Octpo3bka akanemis». T. VI. Octpor, 2002. C. 26-31;
Yenine M. XpuctusHcbka nenarorika FOmiana J[3epoBuda. Xpucmusncwki yiHHoCmi:
icmopisi [ noensdy mpeme mucsayonimms. 30. Hayk. 3amucok HamionansHOTO
yaiBepcurery «Octpo3bka akagemis». T. VI. Octpor, 2002.. C. 439-446.

% Tenux JI. 4. PeniriitHo-MopaibHe BHXOBaHHS MOJOJAI B HaBYAJIBHUX 3aKJIAJax
Cxinnoi Mammaman kiansg XIX — mouatky XX cr. IBano-@®pankieerk: [lmait, 2000.
C. 199-201.
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indirectly considered bg/ B. Stuparyk, V. Motsyuk, H. Bilavych and
B. Savchuk, and others®.

Oksana Surmach®, a Lviv researcher, tried to analyze the
complexity of church and religious life during the Nazi occupation.
Among the groundbreaking works dedicated to the Second World
War, we have to mention the monograph by O. Lysenko “Church Life
in Ukraine. 1943-1946” (Kyiv: Institute of History of Ukraine of the
National Academy of Sciences of Ukraine, 1998), which for the first
time in national historiography generalizes the problem of relations
between church and state structures in the UkrSSR after the liberation
of its territory from the Nazis until 1946%.

Olexandr Rejent and Olexandr Lysenko analyzed the little-
researched problem of interaction between religious and national
spheres not only at the level of social consciousness, but also in the
context of concrete-historical events of the first half of the
XX century, first of all, in 1920-1940s. The authors considered the
religious aspect of the Ukrainian national idea, paying particular

62 Crynapuk b. Ikinerunreo Mammanan (1772-1939). IBano-®paHkiBCbK: AKOpPH,
1994; Crymapuk b., Momok B. Ixes HamioHampHOi IIKOJNM Ta HAIIOHAIBHOTO
BUXOBaHHS B menmaroriuHiii aymmi [ammumam (1772-1939). Komomus: Bik, 1995;
Binasuu I'., CaBuyk b. ToBapuctBo «PimHa mkomna» (1881-1939). Isano-dpaHKiBChK:
Jlimes-HB, 1999; fnis B. Hapucu mo icropii ykpaiHChKOi eTHOTICHXO0JOTii. MIOHXEH:
B-Bo YBY, 1993.

63 Cypmau O. I'peko-Katonuipka BorocmoBchka Akxamemiss B POKH HIMEIBKOT
okymanii (1941-1944). Haykosi zowumu icmopuunozo paxyivmemy Jlbsiecoko2o
Odeporcasnozo  yuieepcumemy. JIpBiB, 1999. Bum. 2. C.185-187; Cypmau O.
Buyrpimabonepkasae xutts YIKL] B poxu Himenpkoi okymamii (1941-1944).
Tlumanus icmopii’ Ykpainu. Yepniris, 2000. T. 4. C. 175-179; Cypmau O. ITonscbko-
ykpaincekuit  koHpmikt i YI'KL] B wacm HiMmenpkoi okymamii. Vxpainucoke
peniciosnascmeo. Kuis, 2000. Ne 15. C. 59-67; Cypmau O. Exymeniuna IisTbHICTE
VYTKI B poku Himenpbkoi oxynauii [amumaunu (1941-1943 pp.). Kuiscora Llepxea.
2000. Ne4. C.72-78; Cypmau O. Comiansna omika YI'KL[ B poku Himenpkoi
okymnauii. Icmopisa peniciii 6 Ykpaini. JIpBiB, 1999. Ku. 2. C. 161-163; Cypmau O.,
Manuk . Ipeca mpo misbHICTh YKpaTHCHKOT IPEKO-KaTONUIBKOI IEPKBU B MEpPio]
Himernpkol okymanii (1941-1944 pp.). Ykpaiucvxa nepioouxa: icmopis i cyuacnicme.
JIpBiB, 1999. C. 169-179.

® JIucenxo O. LlepxoBHe xurts B Yipaini. 1943-1946 pp. Kuis: Inctutyt ictopii
VYxpaiau HAHY, 1998. C. 11-46, 274-368.
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attention to the concept of V. Lypynsky, which substantiated the clear
differentiation of the social functions of the state and the church®.

The monograph “Division Galicia. History ”(Lviv, 2000), written
by Lviv researcher A. Bolyanovsky, recreated the complex twists and
turns of creation of this rifle formation in 1943, and it also
unconventionally affirmed: A. Sheptytsky, supporting the formation
of a division (he allocated 10 priests for its “needs ), hardly
sympathized to its regional character, proposed by the German
command; Metropolitan was pleased with the idea of creating a
Ukrainian army based on several divisions, staffed by Ukrainians and
armed by German command (pp. 68-73).

The result of years of archival searches and the recording of
eyewitness accounts has become a documentary essay by Lviv
scholar Petro Shkrab’yuk “The Vineyard of the Lord: A Life Story of
Fr. Josyf Kladochnyi”’(Lviv, 1995), which reproduces the biography
of a priest and public-political figure, who constantly fulfilled the
orders of Metropolitan A. Sheptytsky and the OUN, who was a
chaplain of political prisoners in the 1930-50s.

Studies with generalizations have also appeared. In the monograph
“Orthodoxy in the Modern History of Ukraine” (Poltava, 2001),
Volodymyr Pashchenko analyzes church and religious life in Ukraine
under conditions of totalitarianism, including the reaction of the
Soviet authorities and the ROC to the social activity of the Greek
Catholic clergy and laity after 1946.

V. Pashchenko’s new work on religion is another successful case
in analyzing the essence of the CPSU’s (Communist Party of the
Soviet Union) and Soviet state’s policies on the repressed Church, in
particular when deploying atheistic propaganda, implementing Soviet
rituals as a means of counteracting religious traditions in the region®.

The original analytical and informational articles are published in
the individual editions of the UOC (Ukrainian Orthodox Church) of
the Kyiv Patriarchate. In particular, its “Shematisms” provide
meaningful ecumenical materials about the past and present of church
and religious life in the region. One of them contains a scientific-

% peenr O.I1., JIucenko O.I1. YkpaiHcpka HallioHaJIbHA i1es 1 XpUCTHSHCTBO. KHiB,
1997. C. 30-51, 65-74, 97.

66 ITamenko B. I'pexo-karomuku B Ykpaini: Big 40-x pokiB XX CTONITTS 1O HAIIAX
nuiB. ITonrasa, 2002. C. 5-25.
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reference article by the Medieval-religious scholar Vasyl Kmetj about
the little-known facts of the relations between the Greek Catholic and
Orthodox bishops®.

Substantial editions about the Greek Catholics of Transcarpathia
have also appeared. Mykhailo Boyko summarized the life and
printing activities of the Transcarpathian Bishop Dionisije Njaradi,
who was repressed in the spring of 1939 by the Hungarian occupation
authorities®. The life path and pastoral activity of the bishop of the
Mukachevo Eparchy in the 1940s Theodore Romzha is outlined in a
historical and documentary essay®. The book is also a kind of
chronicle of protest by Transcarpathian Greek Catholics against the
brutal violence of the communist regime towards the clergy of the
eparchy, which sought to be unconnected with the ROC.

In the brochure “Galician Calvary. Liquidation of the UGCC in
the Stanislav Region in 1945-1961” (Ivano-Frankivsk, 1997) archivist
Ihor Andrukhiv analyzed the funds of the archive of the Ivano-
Frankivsk Regional Committee of the Communist Party of Ukraine
(now the State Archives of Ivano-Frankivsk Oblast), which reveal the
voluntarist actions of the structures of the party committee against
Catholic priests and believers™. Repression against the UGCC, in
particular the Greek Catholic intelligentsia, has been given
considerable attention in Tamara Marusyk’s monograph “Western
Ukrainian Humanitarian Intelligentsia: The Realities of Life and
Activity (1940-50s)” (Chernivtsi, 2001). The author has substantively
analyzed the preconditions, course and consequences of the 1946
Lviv Council, in which the NKVD members took an active part.

There also appeared many historical and local studies on the
history of the founding and cultural-artistic life of individual
monasteries (Buchach, Krekhiv, Zhovkva, Univ, etc.) and important

87 Kmers B. JIbBiBcbKa MPaBOCJIaBHA €MapXis: KOPOTKui ormsin icropii. [llemamusm

Jlvsiscoko-Coxanvcokoi  enapxii  Yxpaincokoi [lpasocnaenoi  Llepxkeu Kuigcbkoeo

Iampiapxamy. 2000 pix. CratuctuHo-6iorpadiunmii nosiguuk. JIsis, 2000. C. 8-9.
boiiko M. Bnamuka [liowiciéi Hspanmi. Kamonuyexuii wopivnux. Kuis, 1996.

C. 107-110.

69 ITymkap I1. Kup Teomop Pomxka. XKutrs i cMepTs enuckona. JIseis, 2001.

n AnnpyxiB 1. I'amuneka Fomroda. Jliksimamis YKL Ha CranicnaBmuHi B 1945-

1961 pp. IBano-®pankiscek, 1997. C. 33, 36-37.
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religious centers of Ukraine, including the “Ukrainian Lourdes” — the
village of Zarvanytsya in Ternopil Region™.

The historical and religious essay by Petro Shkrab’yuk shows the
national-social mission over four centuries of the Krekhiv Monastery
(Lviv region), which after the Dobromy! reform of 1882-1904 opened
a novitiate that began to prepare high-educated, devoted pastors,
missioners for the region and for the Ukrainian communities abroad™.

Some aspects of the problem are actualized in several doctoral and
PhD theses, defended in the specialty “religious studies”. In
particular, Nadia Stokolos summarized the confessional-ethnic
transformations in Ukraine in the XIX — the first half of the
XX century”. Yaroslav Bilas, a researcher from Lviv, summarized
the socio-political views and political steps of Metropolitan
A. Sheptytsky, aimed at overcoming communist and right-wing
influences on society, national-political consolidation of the Western
Ukrainians, reconciling the theoretical principles and practices of the
nationalist movement™. The religious-philosophical work of Oksana
Volynets shows the main tendencies of the development of state-
church relations in modern Ukraine, and also analyzes the
phenomenon of Greek-Catholicism in the process of national and
religious self-identification of Ukrainians in the conditions of the
absence of their own nation-state and during the first years of its
development”.

A large number of specific historical materials is included in the
theses and reports of a number of international scientific conferences,

™ Caraitnax M., By6wiii [1. 3apBanHuIa y TyXOBHOMY i XyI0XHBOMY CJIOBI, CIIOrafax
i mepekasax. TepHoninb, 1993. 111 c.; AunpymkiB b. 3apBanuis — cBITHHS 3emiti
ykpaincekoi. TepHomninb, 2001; Benyts B 3apBanHumio crexku i goporu. TepHomins;
Tepebopnsa, 1995; Spemmu I'. [lopora no xpamy: Amncam6ibp JKOBKiBCBKOT
Bacuniancekoi nepkBu, MOHACTHPS, ApyKapHi. JIbBiB, 2000.

"2 [11kpa6’rox I1. Kpexi: Jloporu 3emHi Ta HebecHi. JIbBiB, 2002.

™ Crokomoc H.I'. Koudecifino-erniuni tpancopmarii B Vipaini (XIX — mepma
nonoBuHa XX cT.). ABTropedepar auc. Ha 3400yTTS HayK. CTyI. JOKTOpA iCT. HAyK.
Kwuis, 2003.

™ PBimac S.I. Mutpomonut Amgpeit Llentuipknit i mpoGneMH HarlioHaNBHO-
BHU3BOJIHOTO PyXY YKpaiHILiB. ABTOpedepaT auc. Ha 3100yTTs HayK. CTYI. KaHJ. iCT.
Hayk. Kuis, 2003.

™ Bomumens O.0. OyHKIIOHYBaHHS YKpaiHCBKOi I'PEKO-KAaTONUIBKOI IEPKBH B
KOHTEKCT] Jep>KaBHO-IIEPKOBHUX BiJHOCHH. ABTOopedepaTr Iuc. Ha 3700yTTS HayK.
CTym. KaH/. icT. Hayk. Kuis, 2003.
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published in the collections “History of Religions in Ukraine”,
published in Lviv since 1994 by the Institute of Religious Studies —
a branch of Lviv Museum of the History of Religion, by the Lviv
Branch of M. Hrushevsky Institute of Ukrainian Archeography and
Source Studies of the National Academy of Science of Ukraine, by
the Department of Religious Studies of H. Skovoroda Institute of
Philosophy of the National Academy of Sciences of Ukraine. The
neglected area of research is the problem of chaplaincy, which is
generally devoted to a few special publications, or individual parts of
the monographs’.

Church-Religious factor of Polish-Ukrainian relations in the XIX-
XX centuries was considered in the studies published in 2003 by the
Institute of History of Ukraine of the National Academy of Sciences
of Ukraine in the collection, dedicated to the memory of
P.M. Kalynychenko, “Ukraine — Poland: History and Modernity”"’.

In the 1940-80’s the problem was researched mainly in the
emigrant communities. In particular, Ukrainian researchers from the
Vatican, Germany, France, Australia, the USA, Canada, and
Argentina paid considerable attention to state-church relations in the
Carpathian region. Unfortunately, some of them have a confessional
(usually Catholic) and political orientation. However, a well-known
Canadian researcher of Ukrainian descent, lvan Pavlo Khymka,
studying the Greek Catholic clergy, demonstrated how at the end of
the XIX century it gave way to a secular, mostly socialist, elite to a
leading role in the national movement of Galicia”.

™ Jlureun M. Vipainceko-nonbeska Biiina 1918-1919 pp. Jssis, 1998. C. 188-199;
Kusik P. Kanensucbka ciyx06a y 30poiinux cuinax Ykpaiau. Hosa sops. 1996. U. 21.
" Peenr O. YkpaiHChko-TIONbChKi BimHocmHu B XIX — Ha mouatky XX crT.
Icmopioepaghiuni docnioocenna 6 Yxpaini / T'onosa penxon. B. Cmomiii; Bign. pen.
IO. ITirgyk. Bum. 13. ¥V 2-x 4.; Ykpaina — [lonpmia: ictopis i cydacHicTh. 30ipHUK
HayK, mpamb 1 coraniB mam’sari [1.M. Kannamuenka (1923-1983). Y. 1. Kuis, 2003.
C. 90-97; Mapuyk B. LlepkoBHo-pemniriiiHe *uTTs B 3aximgHoykpaiHcekiii Haponmiit
pecnyoumini (1918-1919 pp.). Iemopioepagiuni docnioscenns ¢ Yrpaini. C. 215-220;
3abpoBapuuii b. lenoprauii ykpaiHchkoro HaceneHHs i3 3akapmarts B 1944-
1947 poxkax. Icmopiocpaghiuni oocniodxcenns ¢ Yxpaini. C. 359-374.

" Himka J.-P. Priests and Peasants: The Greek Catholic Pastor and the Ukrainian
National Movement in Austria, 1867-1900.Canadian Slavonic Papers. 1979.
N 21 (1). P. 1-14; Himka J.-P. The Greek Catholic Church and Nation-Building in
Galicia, 1772-1918. Harvard Ukrainian Studies. 1984. N 8 (3-4). P. 426-452; Himka
J.-P. Galician Villagers and the Ukrainian National Movement in the Nineteenth
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A rich source material is represented in the post-war publications
“Basil the Great”’(Rome), which were written with the involvement of
the documents of the Vatican Archives and the Ukrainian Catholic
University named after Pope St. Clement (Rome)”.

Diasporic scientist Stakhiy Stebletskyi researched the repression
of Russian imperial power against the Ukrainian and Belarusian
Catholic churches in the XVIII — XX centuries®. In 1985 Ukrainian
emigration publishing house “Smoloskyp” named after V. Stefanyk
(Toronto; Baltimore) published a documentary compilation
“Martyrology of the Ukrainian Church”, which compiled various
documents, materials and memoirs that reproduce the list of Greek
Catholic bishops and priests, who were imprisoned and tortured in the
Soviet concentration camps, as well as activities of the religious
communities in the underground®.

State-church relations in the region have always been the focus of
Polish researchers, whose studies have contained a great deal of fact,
but, as a rule, have been confessionally engaged. At the same time
they are the basic studies for researching the policy of Latinization of
the border, first of all the Chelm Land, Podlasie, Lemkivshchyna,
conducting the Jesuit reform of the Basilian order at the end of the
XIX — beginning of the XX centuries®.

Century. Houdmills, 1988; Himka J.-P. Religion and Nationality in Western Ukraine:
The Greek Catholic Church and the Ruthenian National Movement in Galicia, 1867-
1900. Montreal-Kingston (Ontario), 1999.

™ Marpuio 1. Jixepena i 6i6riorpadis icropii Yrpaincskoi Llepksu. B 3-x Tomax.
Pum, 1975, 1988, 1992.

8 Cre6menpkuii C. Ilepecrigysanus YKpaiHChKOi i BiTOpYChKOi KaTONHIBKOT
LUECPKBU pOCiﬁCLKHMH napsmu. MIoHXeH: pra'l'HCI)Ke KaTOJMIBbKEC BUJABHHIITBO,
1954. C. 59-60, 78

8 Mapruposoris Yxpaiucekoi Lepksn / Vrop. O. 3inkesmy, T. Jlonuura. TopoHTO;
Bbantumop, 1985. 839 c.

8 pubienskiHenryk.  Kosciot  Grecko-Katolickiwwojewodztwachpotudniowo-
wschodnich. Warszawa, 1935. 213s.; UminskijJézef. Historiografm Koscielna
(stanbadan i wazniejsze postulaty).Kwartalnikhistoryczny. Lwow, 1937. R.LI.
S.329-332; Jurkiewicz Jarostaw. Watykana Polskawokresiemiedzywojennym
1918-1939. Warszawa, 1958. 313 s.; SliwaW. Koscidt grecko-katolickiwPolscewlatach
1918-1939. Koscio/ wllRzeczypospolitej/ Red. Z. Zilinski, S. Wilka. Lublin, 1981.
S. 149-164; Prus Edward. Wiadyka swigtojurski. Warszawa, 1985. 286 s.; Krasowski
Krzysztof. Episkopat KatolickiwllRzeczypospolitej. Warszawa; Poznan. 288 s.;
Soczynski Roman. 400-lecieUniiBreskiej. 1596-1996. Warszawa, 1996. 232s,;
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Serious studies include Richard Tozhetsky’s publications on
Polish-Ukrainian relations in the 1920-40’s. In particular, the Warsaw
historian objectively showed the family roots of Andrey Sheptytsky,
his political intelligence, organizational abilities in building a
metropolis, ecclesiastical and diplomatic actions in Rome, Paris,
Belgium, USA, Brazil, Argentina in support of “independence of his
people”, as well as against the Entente’s intervention in the affairs of
the Western Ukrainian People’s Republic and ... non-accession of
Eastern Galicia to Poland”®,

Stanislav Stempnya’s church and religious studies, published in a
five-volume editorial entitled “Poland — Ukraine. 1000 Years of
Neighborhood” (Przemysl, 1990-2000), are noteworthy. In particular,
the second volume is devoted to the history of Eastern Christianity at
the Galician ethnic and cultural border®, the third — to the history of
the Przemysl Greek Catholic Eparchy (authors — Tadeusz Sliva,
Tomasz Stryek, Anna Krochmal, Dariusz Ivanenko, etc.)®, and the
fifth — to the place and role of the Greek Catholic Church in the
Ecumenical Church®.

Summarizing the historiographic review, we should note that the
sacrificial chronicle of the UGCC at the end of the XIX —
XX centuries did not become the subject of a comprehensive
scientific study. Theologians, religious scholars, historians and
educators have covered some of its sections in special publications.

The whole set of identified sources, which are necessary for the
study of the social and creative activity of the church, its priests and
believers, we propose to classify by their origins into the following
groups: program documents of councils and synods, official
documents of the UGCC leadership, pastoral letters of metropolitans;
the epistolary of clergymen with official institutions, public

RzemieniukF. UniciPolscy. 1596-1946. Siedlce, 1998. 286 s.

8 TorzeckiR. Metropolita Andrej Szeptycki. Znak. 1988. N9. S.55-63;
Toxeupkuit P. Mutpononur Aunpeit Illentuupkuii. Kosuee. Y. 1. JIbBiB, 1993.
C. 101-112.

8 polska — Ukraina. 1000 lat sasiedztwa. T. 2: Studia z dziejow chrzescianstwa na
pograniczu kultumym i etnicznym / Pod red. S. Stepnia. Przemysl, 1994. 430 s.

% Polska — Ukraina. 1000 lat sasiedztwa. T. 3: Studia z dziejow chrzescianstwa na
pograniczu kultumym i etnicznym / Pod red. S. Stepnia. Przemysl, 1996. 336 s.

% " polska-Ukraina. 1000 lat sasiedztwa. T.5: Miejsce i rola Kosciota
Greckokatolickiego w Kosciete powszechnym. Przemysl, 2000. 568 s.
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organizations, societies and parties, individuals; documents of central
and local authorities and administrations of Austria-Hungary, Russia,
Poland, Germany (General Governorate), USSR-UkrSSR (legislative,
executive and judicial bodies, police structures, communist
organizations); documents of the authorities and administration of the
Western Ukrainian People’s Republic, the command of the Galician
army, the Reverend Service; documents of the political parties, non-
governmental organizations and associations; documents of the
authorities and administration of independent Ukraine (after 1991);
works of Ukrainian ecclesiastical, public-political and state figures;
documents of the Apostolic Capital, international organizations and
conferences; memories of direct participants and witnesses of events;
periodicals and non-periodicals; materials of personal origin; photo
and video documents, works of art.

The most unpublished documents, which are directly related to the
problem, were found in the funds of the Central State Historical
Archives of Ukraine in Lviv: 358 (Sheptytsky Andrey-Olexandr,
Earl, Metropolitan of the Greek Catholic Church), 408 (Greek
Catholic Metropolitan Ordinariate, Lviv), 201 (Greek Catholic
Metropolitan Consistory, Lviv), 409 (Central Administration of the
Greek Catholic Metropolitanate Estates, Lviv), 684
(Protohegumenate of the Order of St. Basil the Great), 508 (Youth
Society of Virgin Mary, Lviv) etc. Unfortunately, part of these
documentary collections is now in the archives and libraries of
eastern Poland, in particular in the National Library of Poland
(Shevchenko Scientific Society archive).

Documents on Church-Religious Life in Galicia, Socio-Political
Activity of Metropolitan A. Sheptytsky and separate Bishops in the
1920-40’s are also contained in the funds of the State Archives of the
Lviv oblast: 1 (Lviv Voivodeship Administration), 110 (Lviv City
Starostvo), 121 (Lviv Voivodeship Department of the State Police),
etc.; State Archives of Ivano-Frankivsk Oblast: 2 (Stanislav
Voivodeship Department, Stanislav (1921-1939), 68 (Department of
State Police in Stanislav District, Stanislav (1921-1939), 69
(Stanislav County State Police Office (1921-1939), 226 (Prosecutor’s
Office of the District Court, Stanislav (1922-1939) and others.

The repressive actions of totalitarian power against the Greek
Catholic Church in the 1940°’s are disclosed in the materials of the
Central State Archives of Higher Authorities and Administration of
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Ukraine, the Central State Archives of Public Associations of
Ukraine. The plans of the leaders of the Central Committee of CPSU
and the Kremlin overseers to neutralize the “Uniate Nationalists™ are
revealed in the secret materials of the State Archives of the Russian
Federation, the Russian Center for the Preservation and Study of
Documents of Recent History (first of all, Fund 17 — Central
Committee of CPSU).

In the Archives of the Security Service of Ukraine in lvano-
Frankivsk oblast there are criminal cases against the repressed figures
of the Greek Catholic Church, in particular a case of Bishop Hryhoriy
Khomyshyn (1867-1945), which was started in 1945. Similar cases of
repressed priests are in the Archive of Security Service of Ukraine in
the Lviv oblast and the Archive of Security Service of Ukraine in the
Ternopil oblast.

Specific information on the national and cultural life of the
Galician and Bukovynian Ukrainians, publishing on religious
thematic and church art of that time is contained in the departments of
manuscripts, rare books, art and Ukrainian studies of the Stefanyk
National Science Library in Lviv, also at the Scientific Library of
Ivan Franko National University of Lviv, state, public and church
libraries of Poland, Russia, Canada, Vatican®'.

Important sources of information on church-religious and personal
life, national upbringing, mentality of Galicia people, theological
studies were religious periodicals and non-periodicals: “Missionary”
(1897-1944), “Small Missionary” (1903-1914, 1939), “Nyva” (1904-
1914, 1916-1939), “Osnova” (1906-1914), “Our Friend” (1922-
1939), “Progress” (1921-1927), “The Knighthood of the Blessed
Virgin” (1935-1939), “Catholic Action” (1934-1939), “Dzvony”
(1931-1939), “Good Shepherd” (1930-1939), “Sivach” (1936-1939),
“Christ is our Power” (1934-1939), “Nova Zorya” (1926-1939),
“Notes of the Order of Saint Basil the Great” (1924-1939, 1942),
“Theology” (1923-1942) and others. Most of them have been
published in Lviv, some in Zhovkva, and ‘“Nova Zorya” in
Stanislaviv.

Ecclesiastical authorities have traditionally published official
information: “Lviv Archdiocesan Records” (1889-1944), “Przemysl

8 Hapucu icropii apxiBuoi cripasu B Ykpaini / 3a 3ar. pex. I Marsm, K. Kivosoi.
Kwuis, 2002. C. 537-556.
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Eparchy Records” (1889-1918), “Bulletin of the Przemysl Eparchy”
(1889-1918), “Bulletin of the Stanislav Eparchy” (1886-1939)%. The
secular press, published in Lviv, Stanislaviv, Kolomyia, Ternopil,
Zhovkva and other cities, is also widely used.

A considerable number of sources on the investigated subjects was
published in the collections of documents and materials prepared by
the archeographers of the Vasyl Stefanyk Precarpathian National
University®, I. Krypiakevych Institute of Ukrainian Studies of the
National Academy of Sciences of Ukraine®, T. Shevchenko Kyiv
National University®!, Lviv Theological Academy®.

Some documentary collections, published in the UkrSSR, which
contained the materials on state-church relations in the region in the
XIX — XX centuries, have not lost their informative value®.

Important sources of the study include public speeches and studies
by the prominent church figures — A. Sheptytsky, H. Khomyshyn,
Y. Dzerovych, J. Slipyj, H. Kostelnyk, L. Lyubachivsky, L. Husar,
S. Mudryi, and others, who largely determined the vectors of the

8 Kpeseupknit . Ykpaincbka katonmipka mpeca. Hoea zops. 1928. 4.101;
Kanuana6a O. PeniriliHo-uepkoBHa mepioguka XIX — mepmmoi mojxoBuHu XX CT. y
¢ounax JIHB im. B. Credannka HAH Vkpaiuu. Vrpaincoeka nepioouxa: icmopis i
cyuacnicms. Bum. 6. JIeBiB, 2000. C.189-193; Kpus’sxk b. BuaaBuuuo-
MPOCBITHUIIBKA MisUIbHICTE Bacmmisacskoro UmHy B Ykpaini. Kuiscvka yepxea.
1999. 4. 6. C.36-37; Maptuaiok M. YkpaiHCBKi INepioAWdYHI BHIAHHSA 3axiTHOT
VYxpainn, kpain Llentpansroi Ta 3aximHoi €Bporm (1914-1939 pp.): Marepianu
6i6miorpadii. JIseiB, 1998.

% 3axinHo-Ykpaincska Hapozna PecriyGrika 1918-1923. Jlok. i mar. ¥ 5-Tu ToMax /
Biamn. pen. O. Kaprienko. T. 1-2. IBano-®pankiscbk, 2001

% Kynprypue xurTs B Yipaimi: saxizmi semum. T. 1-3. JIssis, 1995, 1998, 2006;
Jlitonuc Heckopenoi Ykpainu. T. 1-2. JIpBiB, 1993, 1995; JenopTartii: 3axiqHi 3emii
VYxpainn kinng 30-x — mouatky 50-x pp. HokymeHnTtH, matepianu, cmoraan/ Bimm.
pexn. YO. Cnuska. T. 1-3. JIpBiB, 1996-2003.

o Cepriituyk B. Heckopena mepksa: [1ogBIXHHITBO IpeKO-KaTONHMKIB YKpaiHU B
60poTH0i 3a Bipy 1 AepkaBy. Kuis, 2001. 496 c.

%2 Murponomur Anapeit IIenTHIBKHII: KUTTS | AISUIBHICTS. JloxymMeHTH i Matepiain
1899-1944 / Vmopsn. O. T'aiioa, A. KpaBuyk. T. 1. LlepkBa i IlepKoBHa €JHICTB;
T. 2. Ku. 1 Lepksa i cycnineHe mutanHs. [lacTHpcbke BUeHHs Ta AisUlbHICTH. T. 2.
Ku. 2. Ilepksa i cycninbHe nutaHHs. JlucryBanHs. JIbBiB, 1995-1998. T. 1. 521 c.
T.2,kn.1.572¢. T. 2., ku. 2. 571 c.

% Tisems Cobopy YTKL 8-10 Gepesmst 1946 p. JIssis, 1946. 167 c.; Ilpasma mpo
yHiro. [lok. i mat. Bun. apyre, non. JIsBiB, 1968. 422 c.; JlokymeHTH cBiguath. Bun.
npyre, gor. / Ynop. A. laitmam. Yxropox, 1985. 160 c.
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complex transformations that the Greek Catholic Church has
undergone over the past century®*.

The used religious-memoir literature (M. Vavryk, |. Nazarko,
I. Lebedovych, M. Tsehelsky, M. Chubaty, etc.) is characterized by
various facts, and mainly by personal vision of the events in social-
political, church-religious and cultural-artistic life in Ukraine.

Thus, the available historiography and the base of sources make it
possible to reveal the nature, social mechanisms and consequences of
ethno-confessional transformations of church-religious life in the
Western Ukrainian lands under the authority of foreign states, which
sought to deprive the Galician Ukrainians of spiritual leadership and
the national government — of institutions. The tendencies that are
taking place in the church-religious relations and national-cultural life
of Greek Catholics of independent Ukraine are also revealed. The
search for truth is accomplished by analyzing the whole set of
documented facts.

94 Murtpononut Aumpeit Illentuiekuit: Xurtsa i gisuteHicts. T. 1-2. JIbBiB, 1995-
1999; Kocrenpuuk I'. HoBa no6a wmamioi IlepkBu. JIbBiB, 1926; Koctenpuuk I
Bu6pani tBopu. Kuis, 1987; Kocrenbuuk I'. Ultra posse. Bubpani TBopu / ynopsn. Ta
nepeaM. O. T'ipusk. Vikropoxa: I'paxaa, 2008; I'yzap JI. ¥V mnomykax rapMoHii.
Icmopuunuii konmexcm yknaoenusi bepecmecvkoi yuii i nepute noyHitine nOKOMHHA
matepiamu [lepmmx «bepecreiicbkux untanby. JIbBiB, IBaHO-DpankiBckk, Kuis, 1-
6 xoBTHA 1994 p. / pen. b. I'ymzsx. JIeiB: IacTHTYT IcTOpii 1IepkBu JIbBiBChKOT
Borocnoscekoi Akamemii, 1995. C. 1-6.
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