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TO THE PROBLEM OF ETHNOTHEROTYPES AND LOCAL
NICKNAMES OF THE SLAVS IN LANGUAGE AND CULTURE

Tyshchenko O. V.

INTRODUCTION

The essence of the ethnos is manifested primarily in its culture’. This
ethnographers® statement has its undoubtedly distinctive basis in
ethnology, ethnopsychology. It finds its direct reflection in the language of
modern and traditional culture of Slavs in the form of ethnic stereotypes,
expressed in a certain system of ethnic nominations.

Ethnic names system consideration froms a pragmatic and
anthropological point of view and is necessary to understanding the
specific world vision and world devision which is typical to collective
ethnic consciousness. The stability of the people names is connected with
the very existence of the ethnic group®. That is why the analysis of Slavic
vocabulary and phraseology for the designation of ethnic communities can
be useful both in the ethnohistory study as well as the individual ethnic
groups description, in establishing cultural relations and contacts between
peoples in their historical past.

Ukrainian ethnographer M. Tivodar admits that each ethnic community
has universal signs. Ethnic consciousness is “the totality of knowledge,
socio-psychological attitudes, ideas about one's ethnicity, its properties and
stereotypes, and its place in the modern world. It is an integrated feature
that includes knowledge or understanding of one's homeland, common
origin and shared historical fate. All this testifies that the ethnic
communities consciousness exists in mass forms of social consciousness,
that is, in language, folk art, festive rituals and everyday culture, norms of
morality and law, etc.”3. Ethnic consciousness is also linked to the love to
the native ethnic group, its history, language, culture, religion, tradition
and way of life. The characteristic feature is its attitude to the own ethnic
community as the highest, that is, the best. Since the formation of
primitive tribes, one can speak of the first ethnic stereotypes that were
created under the influence of natural and geographical factors. Interethnic

! IonomapboB A. Ykpainchka etHorpadis. Kype nexuiit. Kuig, 1994. C. 117.

?TomukoBa T.A. CTepeoTHN KaK OSTHHYECKH H KyIbTYpOJOTMYECKH OOYCIOBJICHHBII
KOMIIOHEHT MeHTaimurera / Mup s3blKa M MEKKYJIBTYpHAas KOMMYHHKAIMS; OTB. pef.
3.E.Kypmsua. U.1. Baprayn: BITIY 2001. C. 82.

8 Tusonmap M. Etnounoris. JIseiB 2004. C. 69-70.
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conflicts of the primordial era arose mainly from ethnic bias and rejection
of alien ethnic groups.

How does an ethnic group identify itself and how are other peoples and
social groups perceived, including neighboring ones? Why do ethnic world
models fix expressive, abusive nicknames, invectives, including ethnic
nicknames? How does the principle of ethnocentrism work in the
language, folklore, customs and traditional rites of the Slavs, and how is it
reflected in the original ethnoculture and mythological consciousness?
After all, as reflected in Slavic ethnoculture, the national linguistic world
picture, the main semantic juxtaposition of own/alien, are we at the level
of the ethnic group’s religious and confessional consciousness? In our
opinion, the reflection of the semiotic principle under consideration in the
language — in its system, categories and mechanisms — should be found in
the most ancient ethnic vocabulary and in figurative and evaluative
language units, including nicknames.

It is the range of questions that we are going to address in the proposed
exploration, based on linguistic, ethnographic and folklore facts in the
Slavic linguistic and cultural continuum.

1. Ethnic nominative units specificity within the naive world picture
in anthropology, folklore, traditional folk culture

Note that the study of ethnic names within ethnology, sociology,
cultural anthropology and ethno-linguistics is closely combined with the
theory of modern onomastics and ethnonymics, which has developed a
number of terms for the ethnic communities designation (official,
informal, abusive). Researchers claim that when "an ethnic nomination,
the attribution of names to a certain type occurs by the subject of the
nomination, that is, the speaker’s national identity".

To denote self-ethnicity in linguistic writings, several terms are used in
parallel: "auto-ethnonym™  (N. V. Vasilyev, G. M. Lyagoshniak,
0. 0.Rogach), "autoethnonym™ (G. F. Kovalev), "endo-ethnonym™
(A. S. Gerd, O. I. Kuznetsov). On the other hand, thre exist the terms used
to refer to ethnic names given by other peoples, ie from outside the
country. Researchers call them differently: *“exogenous ethnonym™
(N. V. Podolskaya), *“ethnicon" (V.A. Nikonov), "exo-ethnonym"
(G. M. Lyagoshniak), and such terminological designation as "exonym"
(A. S. Gerd, O. 1. Kuznetsov) or an external ethnonym (V. I. Suprun)®.

* Jlenunpkuit A.E., Catiok F0.B. ETHOHOMIHaIT y f3epkani MiKKyIbTypHOT KOMYyHIKaIIii.
Mouorpadis. Kuis, 2011. C. 27.

® Ibid.
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Let us emphasize that the vocabulary associated with these concepts
and terms conceptualizes a universal for ethnological semantic
juxtaposition of "alien" through verbalized collective world and human
experience knowledge, and therefore is the subject of study not only in
onomastics but also in cognitive semantics, political phraseology,
intercultural communication theories, cultural anthropology and
ethnography.

O. Belova admits that in folk culture the attitude towards other ethnic
groups representatives is largely determined by the ethnocentrism notion,
when "their" traditions, "their" religion, "their" customs and "their"
language are understood as the only "correct”, " the righteous, the
"normative,” the “true,” in contrast to the alien, who is perceived as
"unacceptable,” "sinful," and the representative of the idio-ethnic group —
as being dangerous and even demonic, endowed with supernatural
properties®. In other words, the devision of the universe into two worlds —
"one's own" and "alien" - has numerous linguistic-ethnological
interpretations and is implemented in oppositions of the type "we/they",
"this/that", "here/there”, "near/far" etc. Typical in this case is the
implementation of the basic oppositions in the axiological, evaluative plan
in the form of "good/bad”, with a clearly negative assessment of
everything that belongs to alien world.

Polish ethnolinguistic and ethnographic studies have covered in detail
such features of linguistic ethno-stereotypes as selectivity, evaluativeness,
associativity, generalization, and hyperbolization’. In addition, the
ethnomarked semiotic model of "one's own and alien" is reflected in
ethnophobisms, ethnically connotated categories of onomastic variety,
case motivated texts, their semantic and communicative-pragmatic
features.

Opposition "We/They" in the process of the semiotic space self-
organization which reflects the sociogenesis basic rights is explored by
D. I. Voronin. The researcher notes that "the genetic relationship between
the consciousness formation processes and the sphere of alien domination
understanding is united in a single process the crystallization of "We" as
well as the structuring of the “They” vast space”... "We" and "They"
contactingis provided through a suggestive influence on the dominant

® Benoa O.B. DTHOKYJIbTYpHbIE CTEPEOTHIIBI B CIIABAHCKOH HAPOTHOH Tpamuimu. MockBa,
2005. C. 7.

" Bartminski J., Lappo I. U. Majer-Baranowska Stereotyp Rosjanina i jego profilowanie we
wspoélczesnej polszczyznie / Etnolingwistyka. 2002. Nel4; Bartminski J., Panasiuk J. Stereotypy
jezykowe / Wspotczesny jezyk polski; red. J. Bartminski. Lublin: UMCS, 2002. S. 374-378;
Benedyktowicz Z. Portrety obcego. Od stereotypu do symbolu. Krakéw, 2000.
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guidelines and socially predetermined priorities collective national-
language views and representations™®.

A similar opinion was followed by a Polish ethnographer J. St. Bystron
and was expressed by Z. Benediktovich, who, in connection with the
reconstruction of the “foreigner” image in the primitive and traditional folk
culture, distinguishes such dichotomies as "human/inhuman", "human/
animal”, "endowed with speech-mute, deaf”, physical signs, smell,
outward features/curvature, black complexion, communication of others as
beings unclean with the other side, with the world of silence, darkness,
death, etc®. Significant in this regard is the Belarusian folklore, according
to which strangers were imagined as wild, naked, fur-covered people with
tails who do not talk but squick while drinking the blood of their victims™.

The researcher in particular discusses the "humans/animals” opposition,
which is in turn a manifestation of the "humans/nonhumans™ opposition.
The stranger was already represented in antiquity and the Middle Ages as
half human and animal (donkey with horns, human with dog's head, human
without head, with eyes on chest, one-eyed, with goat's hooves, or as a
sleeping person for six months in winter). The juxtaposition of “those who
have a language/dumb”, which Z.Benedictovich also explores in the
framework of the “humans/nonhumans" opposition which is detyermined on
the basis of popular culture and etymology in the word "German"
(etymologically dumb, incomprehensible).

The aforementioned juxtapositions are closely related to the motive
of strangers’ belonging to lower mythology creatures. Polish ethnographer
Jan St. Bystron in his work “Czarno$¢ obcych” emphasizes the attribution
to aliens of supernatural features related to their appearance and
physiology. The fact that a Lutheran, for example, has six toes is
indicative. The researcher also admits the so-called internal "blackness".
In Poland, there was a belief about the black palate of the Ruthenians,
which testified their anger and emotion. The definition of "black” also
applied to the Polish gentry.

The characteristic feature of strangers as unclean creatures was the
blindness of born children, which brought them closer to animals. The
Poles called the blind the little Mazury children, who were credited with
blindness at the baptism time. The mentioned researcher Z. Benedictovich
notes the existence of internal contradiction in the representation of the

8 Boponin [I. I. «Mu» Ta «BOHH»: BiJ] MOJEII MPOCTOPY A0 MOICTIOBAHHS COLIOKYIbTYPHOT
B3aemozii (Ha Matepiaii pociiicekoi MoBr) / MoBo3rascTso, 2003. Ne 5. C. 54.
® Benedyktowicz Z. Portrety obcego. Od stereotypu do symbolu. Krakéw, 2000. S. 121.
10 H
Ibid.
" Bystron J. S. Czarno$é obcych / Lud. T. 21. 1922. S. 180.

126



image of another. On the one hand, strangers are considered to be soulless
beings, restricted physically, distorted, wild, and on the other, associated
with death, empty life, silence and darkness. A similar criterea is applied
to language. The negative sign of silence and the inability to speak
(deaf/mute) are contrasted with the positive — conversation, noise, voice —
as the natural language expression, which, in fact, analyzes the Nestor
chronicle, said K. Moshinsky. These and similar ideas are embodied in
Polish and Ukrainian proverbs and sayings. So, the expression .sx-
oesamwvoennux reflects the idea that the Poles are born blind, like kittens,
and only on the ninth day do they have their eyes open. Compare the
Polish proverbs Slepy Mazur od ciemnej gwiazdy, Mazur sie Slepo rodzi,
Slepy Mazur do dziewietego dnia, ale jak przejrzy, to wszystkich oszuka,
Mazur slepo sie rodzi, ale jak przejrzy, to przezee, to przez;lz, UKr. crinui
K mazyp no noayoui, Ciunsiii Mazyp 3a 20pamu 1yRums Ko3y na3ypcm4u13,
Polish ethnographer O. Kohlberg in Kujawy recorded such humiliating
mummies by Mazur Ty sleporod, slepowron™; «When a Mazur is born,
then for nine days he sees nothing and his mother holds him under a
bowells, W mazurze taka dusa, cho¢ umrze, to si¢ rusa — similar contexts
are attested in dialect dictionaries of Polish paremia16, U Mazura czarna
rura (a teaser, which was addressed to the castors from Mazury and in
response received: "Poty czarna ovi go Litwin w dupe nie pocatuje”)*’.
Even French engineer Guillaume de Boplan, in describing ancient
Ukrainian customs and everyday life, drew attention to the belief in the
puppy blindness of the Tatars for a long time after birth.

Perceptions of aliens for example Muscovites as cannibals, such
creatures that eat carrion, raw meat of dogs, cats, frogs and other animals,
are also common. All this again confirms the opinion that the alien was
associated with animality, blackness, demonism, connected with trait and
magic. For example, in Polish folklore, the devil was represented mostly in
German attire. Polish ethnographer Ya. Bistron writes that Ukrainian
peasants represented the devil in the form of a Polish nobleman®®.

2 Nowa ksigga przystow i wyrazen przystowiowych polskich. T.1-4.Red. J Krzyzanowski,
S.Swirko. Warszawa: Panstwowy Instytut Wydawniczy, 1969-1978. T. II. S. 420.

'3 Beccapaba M.B. Marepiansl ans stHorpaduu Cemnenkoii ry6eprin. Cankr-TletepGypr,
1903. C. 84.

¥ Kolberg O. Lud, jego zwyczaje, sposob zycia, mowa, podania, przystowia, obrzedy, gusta,
zabawy, pie$ni, muzyka i tance. Serya III. Kujawy. Cz.1. Warszawa, 1867. S. 120.

% Bajki,legendy i opowiadania ludowe, zebrane w pow.sokalskim / Lud. Kwartalnik
etnograficzny. Rocznik I1X. 1903. S. 67.

'8 Stownik gwar polskich. Utozyt Jan Karfowicz. Krakéw 1903. T. 1-6. T. l1I. S. 131,

7 Nowa ksigga przystow i wyrazen przystowiowych polskich. T.1-4.Red. J.Krzyzanowski, S.
Swirko. Warszawa: Panstwowy Instytut Wydawniczy, 1969-1978. T. Il. S. 418-419.

'8 Bystron J.St. Megalomania narodowa. Warszawa: Lud, 1935. S. 264.
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In Eastern Slavic myths and legends, the peoples of distant, unknown
lands were depicted as unattractive. So the Amazons seemed fantastic
creatures with a dark angry face, armed with a spear and a bow with
arrows, and the devian people (most likely, the inhabitants of India)
appeared in the imagination of the Eastern Slavs as winged, multi-headed
monsters with beastly or bird heads and feet. 1993, 9)*°. Representatives of
other nations acquired negative characteristics not only at the level of
mythological but also naive embodiment of ethnic stereotypes: Ros.
Hemeuuuna, xumpas, 0essepnas, 6acypmanckas, Y ¢panyyza nooucku
monenvku, Oywa kopomenvia, the same is said of the German®, I'pex
cKadicem npasoy oOHadicovl 6 200, Tamapun — ceunoe yxo (B.Jlanb), ykp.
Obiopanuii 5K weed TOMO, 3100l HA KOCMUIAX, 5K JAX 8 KatoaHax,
He oaii, Booce, Oyeaamu opamu, a asaxamu 30ipamu, Ilonsvcokii micm,
Jlromepcokuii nicm, Typeyvke HabONCEHCMBO —MO 8Ce 6]261367—!677’!6021;
similar contexts are attested in the Belarusian linguoculture: 3nays axa no
xwvzeaxzz, I'pex 3a 31amo cebe ouu evurynum, Ipex 00HY MACIUMHKY
cvecm — u mo najlb4uKu o6cocem23, Kanmvix — Hean usarHoeUu4d, MaxaHHUK.
Iloo cobor xobviry cven, Kaimvik mamapuna MAaxanHuHou (KOHUHbIM
MACOM Kopum), Jlumeunor — 3EeMIAHUKU, 3eMJIeKONnbl, JIONAMHUKU, Passe
JAUXO 803bMem JUMBUHA, YMob OH He dseKHyfl24, Belor. aumeun sax aun —
"is said about the Lithuanians who, under any business, slip up with
cunning, like slippery flax"?, Jlumosckuii mocm umo nemeyxuii nocm is
about something unimportant or incomprehensible®®, Jlumea nowua (in
Polissia dialects it is recorded as negligible) quarrels»®’. In the "Great
Dictionary of Russian Proverbs" the paremic contexts of other ethnic
names, including ancient, ethnonym-related to Russians are repeatedly
mentioned: Pycs, pycuax. Hemey xumep: obesvsny evidyman, Ha ecto
Tonvuty 00un xomap mo3sey (erny30y) npunec, 0a u mom 6abvl pacxeaman,

¥ Tony6oschka 1.0. ETHiuHI 0COGNMBOCTI MOBHHX KapTHH CBiTy: Mouorpadis, 2-¢ BuL.,
Bumnp. i gomn. Kuis, 2004. C. 37.

% B, M. Mokuetko, T. I'. Hukutuua, E. K. Huxonaesa BombIoi cioBaph PyCCKHX MOCTOBHIL,
Mocksa: Actpens, 2010. C. 592.

2l YkpaiHChKi NpHMKaskW, NpPUCIiB‘s i Take iHme. Yimap M.Hommuc; ymopsi., Hpum.
M.M. ITazska. Kuis, 2004. C. 364.

22 CHOpHHK GENOPYCCKHX MOCTOBUIL / 3amuckn MIMIEpaTopckoro pycckoro reorpaueckoro
obmiecTBa 1o otaenexuio dtHorpaduu. T.1. Cankt-IlerepOypr 1867. C. 312.

% B. M. Mokuetko, T. I'. Hukutuua, E. K. Huxonaesa BoIbIoi coBaph PYCCKUX MOCITOBHIL,
Mocksa: Actpens, 2010. C. 219.

 Ibid.

% Op. cit. C. 397, 486.

% CHopHHK 6eNOPYCCKHX MOCTOBHUIL / 3amucKn MIMIEpaTopckoro pycckoro reorpaueckoro
obmiectBa o otaenexuio dtHorpaduu. T.1. Cankt-IlerepOypr 1867. C. 337.

7 YkpaiHChKi TpHKA3KH, NMpUCTiB‘s i Take iHmre. Ykna M. Homwuc; ymopsi., Hpum.
M.M. Ila3zsika. Kuis, 2004. C. 838.
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Pycax 0o vumanns, kaszax 0o cnesanvs, noask 00 ckazanus, Pycax 3a0uum
yMoM Kpenok, Pycak Ha mpex ceasx Kpenok: aeocb, HehOCb 0a Kak-
HUbOYOw, Pycckuii enazam ne gepum — 6ce HA0o nowgyname, Pycckuil u c
eopsi, u ¢ paoocmu nvem/noem, 4mo pycckomy 300po6o, mo Hemyy
cmepmb, Y pycokum Oproxu u manop cenuem®. Let's compare some of the
Polish probal formations that express character traits, psyches, preferences,
attitudes to alcohol, work characteristic of different ethnicities, recorded in
the compilation Nowa ksiega przystow i wyrazen przystowiowych
polskich (NKPPie) «Nowa ksigga przystow i wyrazen przystowiowych
polskich» (NKPP): Kto wegierskie pije po smierci nie gnije [NKPP Il
646], Gdzie Wegier, tam gniew, gdzie Sfowak tam spiew [NKPP 111: 646],
Polak, Wegier dwa bratanki i do szabli i do szklanki [NKPP 111: 646],
Ttucz Wegrzyna w mozdzierzu, przecie on bedzie czosnkiem smierdzial po
staremu [NKPP 1l1: 646], Namaz ty Ruska mastem, przeciez on dziegciem
smierdzi [NKPP I1l: 101], Rusek do czytania, Chochlak do Spiewania,
Polak do opowiadania [NKPP Il1I: 101]. The connection of aliens with
mythological creatures and their similarity to them is evidenced by the
following Ukrainian paremie contexts, recorded in M. Nomys's Collection:
Bpaoci (abo: uwopmosi) Jlaxu, Lo vopm, wo Kuo, mo pionui bpamu, Konu
YOpm ma MOCKanbL WO 6Kpau, mo nomuuau, Ak seanu, Mockanv Ak
60pOHA, ma xumpiwuii yvopma* .

2. Stereotypical ideas about collective groups,
local and religious names of Slavs

In his work «Megalomania narodowa», Polish ethnographer J. Bistron
explains the means of naming tribal and local groups from the point of
view of ethnic and cultural contacts. They are micro-ethnonyms (ethnic
names), where the object of the name is the residents of the neighboring
border areas, which reflect the traditional ideas of strangers and aliens.
The mechanism of the emergence and comprehension of experiences about
these collective groups objectifies the "re-evaluation of oneself”, reflects
the evaluative idealization of their group, leads to collective and social
megalomania, which was peculiar to the primitive peoples and by which
this, external, world, can be influenced by a certain system of ritual
actions. The claim of others reflects collective social and cultural values,
and the alien image set of traits identification is essential for the study of
the rejection or hatred psychology of certain tribes and groups in

% Cmonenckuii stHOrpadmueckuii c6opunk. Coct. B.H. Jlo6posomsckuii. . 1. TTocioBuipL.
Canxkr-TlerepOypr, 1894. C. 81.

% YkpaiHChKi NpHKA3KH, NPUCTiB‘A i Take inme. Yikna M.Homuc; ymopsi., npum.
M.M. Iazsika. Kuis, 2004. C.838.
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traditional folk culture, which, in modern studies, finds its continuation in
the theory of ethno-stereotypes. "The nickname is often encountered in the
different ethnocultural groups,” says J. Bystron, "for example, it concerns
the environment of Polish immigrants in America, in which immigrants
are referred to as indigenous people, in particular, pyrky (residents
of Poznan), pyry. "Potatoes")*.

As the Russian researcher A. Zhuravlev rightly points out, local-group
names contain different features in their appearance, in particular the
designation of the location in which the carriers of the nickname reside, its
natural-geographical landscape, the characteristic natural conditions; such
micro-ethnonyms can objectify real historical events (migration processes,
local history, residents’ contacts with a particular ethnic group); anecdotal
nature events, facts and stories that make fun of something different, other
traits of occupations, crafts, material culture, cuisine, clothing and shoes
type, the manner of their wearing and use, etc®".

In general, the stereotype (from the Greek. Stereos — solid and topos —
imprint, sample) — «word, linguistic recurrence, unchanged, as the
established formula, language pattern™.

Ethnologists refer to ethnic stereotypes as "cultural standards, stamps,
and behavioral skills that, through transgenerational communication, have
shaped the unique face of ethnic %roups in the course of ethnogenesis and
adaptation to the environment"*?. W. Lippman, who introduced this
concept into cognitive linguistics, views the stereotype as a one-sided,
partial and simplified image in the human head, a common mental
correlate of objects and phenomena of the world. This sociological
approach emphasizes the social aspect of stereotypes, that is, their
formation and function in social behavior.

Polish researcher K. Pisarkova points to differences in the evaluation of
the auto-stereotype (imaginative ideas about one's ethnicity) and the
stereotype of someone else. This is especially the case in the self-
identification of the ethnic stereotypes bearer, which emphasizes the
positive evaluation of one's social group and the negative evaluation of
another ethnic group representatives®*. The Polish ethnographer
A. Kempinski sees the reason for the others interest and the stereotypes
formation "by the hidden thirst of this people to increase their own internal
ethnos value sense"*,

% Bystron J.St. Megalomania narodowa. Warszawa: Lud, 1935. S. 75.

*! Bacuabes M.A. AHTBI, CIOBEHE, HEMIIBI, IPEKH: CIABSHCKHI Ky/TbTyPHO-THHIBHCTHUCCKHIA
MHp U €T0 cOCeIM B paHHecpeHeBekoBoe Bpems / CnasHoBenenue. 2005. Ne 2. C. 14.

32 Tusopmap M. Etnounoris. JIsBis, 2004. C. 154,

® pisarkowa K. Tozsamosé nosiciela stereotypow etnicznych / Etnolingwistyka, 2002. Ne 14. S. 27.

* Kepinski A. Lach i Moskal. Z dziejow stereotypu. Warszawa — Krakow, 1990. S. 7.

130



The stereotype is also the object of studies of ethno-linguists
(E. Bartminsky, 1. Lappo, U. Mayer-Baranovska, J.Panasyuk), who
primarily interpret it not as words (as in common dictionaries) or as
corresponding to real objects (as in encyclopedias) but as a kind of
semantic correlates that stand between words and objects, otherwise —
public perceptions of the subject. Under the stereotype, which inherits a
narrower understanding of the formula, Polish linguists understand the
idea of an object that is framed in a certain social frame and determine,
"what that object is, how it looks, how it is interpreted by a person, etc.,
such an idea is embedded in the language and is accessible through
language and pertaining to collective world knowledge”. E. Bartminsky
mentions of stereotypes as "stabilized in culture and language
characteristics that correlate with the name of objects”. Another definition,
which is practically embodied in the concept of stereotypes and cultural
symbols of the Lublin ethno-linguistic school, is ™"a subjectively
conditioned view of a something which descriptive and evaluative features
exist and which results from the reality interpretation within socially
produced models ..."; its aim is to reproduce "a cultural-linguistic portrait
of the object being described and to show how it is viewed by a typical
cultural representative".

According to Jerzy Bartminski, "in sociology, stereotypes are
"notorious”, they are biased by the tendency of evaluation, mass
consciousness manipulation, which for the most part becomes a barrier in
human and intercultural communication. However, in linguistics,
stereotypes is a cognitive, culturally reconstructive category, aimed at the
categorization of the object, because the language not only gives a
negative assessment to someone (mother-in-law, stepmother) or for some
reason, also simplifies, generalizes and symbolizes®.

The stereotyping of representations in individual, everyday
consciousness identifies "one's own™ either with an emotionally neutral
norm or with a positive evaluation. For the most part, “alien” is rated
neutral or negative. When referring to external ethnonymics (naming by
someone) it should be noted that the means of nomination are based on the
external name characteristic or subjective assessment of ethnicity, its way
of life, social or political system, historical and spiritual development.
Such "external ethnonyms are used by hostile communities and have
disapproving characteristics, often offensive. This type of ethnic

% Toncras C.M. DrHomuureucTHKa Exkn BapTMUHBCKOTO / SI36IKOBOI 06pa3 MUpa: O4epKH
o 3THoNMHrBUcTHKE. MockBa: Uuapuk, 2005. C. 16.

% Bartminski J. Stereotypy mieszkaja w jezyku. Studia etnolingwistyczne Lublin: UMCS,
2007. S. 8.
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nomination is highlighting and sharply contrasting to certain, not always
clear or unusual, signs and brings such names closer to abusive nicknames
or even invectives"”’.

Let us consider these linguistic facts on the basis of ancient Slavic
ethnographic sources.

As the ethnographer |. Bessaraba states in the Siedlec province, they
say "Ionsik 3wilis... enoto 3a mposx™; the historical confrontation between
the Masurians and the Rusyns is attested in the following contexts:
"Mazur: Rusin kobyfe zadusit — Mazur: Rusyn strangled the mare, Rusyn:
A polacy sie zbiegli i kobyle zjedli — A nonaku nozbieanucs i ii 3 Tnu»®

In Polish ethnographic works of XIX — XX century. O. Kolberg,
A. Fisher, E. Rulikovsky and others such ethnic surnames of Ukrainians
(Ruthenians) were recorded as 6apanu, uybu, uybapuxu, Xewimaxu,
cexanu, nocmonsnuxu®. For example, the Russian gurals wore the
nickname yomaxu (they say yo maxe, sotaki), sziwaxu, lishaks (use lisz in
the meaning of "only"; Bukovynian Hutsuls are called 6apanamu (rams),
because there peasants wear beards once cewmarxamu Polishchuk (from
exclamation when referring to "Heshta" horses; in the Kholm region, cunii
namxu the Russian people call the Mazur nocmonsnuxamu™.

Russian ethnographers D. K. Zelenin, I. Snegirev call these collective
nicknames and ethnic nicknames "folk sayings.” They do not refer to a
single person, but to a group of persons that is a geographical or
ethnographic entity; in these units, "the people submit an ethnographic
division of themselves"*". D. Zelenin considers nicknames of this type an
important element for the study of folk poetry, folklore, book writing,
cultural history of the ethnic group and its relations with neighbors and in
general for the comparative characterization of different ethnographic
groups. This unit from a linguistic point of view can be expressed by a
single-word name, phrase or whole sentence, dialogue, anecdote®?.

An example of such regional collective-regional designations is
ridicule, mockery of certain people communities, for example, in the
Russian areal space: Awndosepa-xaiioyku — nem Hu xieba, HU MyKU

¥ Jleuupkmii A.E., Ceariox F0.B. ETHOHOMIHANIT y A3epKaii MiKKyIbTypHOI KOMyHiKaIlii.
Mounorpadis. Kuis, 2011. C. 29.

% Beccapaba M.B. Marepiansl amsa stHorpaduu Cemnenkoii ryGeprin. Cankr-TlerepGypr,
1903. C. 84.

¥ Rulikowski E. Zapiski etnograficzne z Ukrainy / Zbiér wiadomosci do antropologii
krajowej. T. Ill. Krakow, 1879. S. 129.

“0 Fisher A. Rusini. Zarys etnografii Rusi. Lwéw-Warszawa-Krakow, 1928. S. 8.

' 3enennn JI.K. Benukopycckue HapojHbie TPHCIOBbA KaK MaTepHal Ul dTHorpadum /
I/I36]:Z£.HHLIC Tpyapl. Cratey o gyxoBHOIT KyneType 1901-1913. Mocksa: Uunpuk, 1994. C. 51.

Ibid. C. 39.
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(Andozera — residents of Andozerskoye village) — mock at the fact that
they have little activity and eat only fish from their lake®, zopuuunux — so
once were called the inhabitants of Samara (sown a lot of mustard),
eyacamnuxu (Doiled crows instead of mushrooms), ayarceeds: — immigrants
from different provinces of Russia; they were very poor, and from hunger
were forced to eat the harnesses from the harness*, the KepemMemuuxku —
the nickname of the Marians (from the xepememxa — a nervous disease,
similar to epilepsy) *°, zyua noszopoockas®, Janunosyw u pomanosys
6apaHa 6 3blbOKe 3aKadanu 7, EZOpbeGI/;bl — KOHO6dJbl, 20J1060MANLIL,
pyaojwembl,48 Kanasunyvr — ceunvio 3a 606pa xynunu, cobaky 3a 60.1a
kynunu, Teepumsne énpuznadky ¢ caxapom uaii netom™. In the Ukrainian
ethnoculture, there are different toponymic nicknames, characterized by
M. Nomis: B Cypaoici 6ce noou spadici, B Onuxy — noauxa, ¢ Kneeanv — no
0ioa, ¢ Hpasicnio —no 2opuiku (the first two towns, and then — the village in
Volyn, ) Pomen 2opod na 2opi, no 0si oypruyi na osopi — thanked Romnov
visiting fair visitors, 3 Bepecoui nosunazunu oui, Ilonipyi — Oypui sisyi,
Dive — silly sheep, Krasnyane (Krasnokolyadinka), Halsyoo xumpyeamuii u
powomnuti,, ridicule so from Poniortsi (village Ponyra)*.

The Belarussian folk-dialect language presents some collective-group
names for designation of preferences, occupations’ nature of, historical-
cultural, natural-geographical features of Byelorussian inhabitants, crafts
characteristics and so on: Moecunesyvi-Kyraxchuxu Kyiazy Ha i0KOYb
npooarwys, a Ha naney npubasku O0aromv — HACMEUKa HA0 YPO*CEHYamu
eopoda Moeunesa u Oadce MO2UNe8CKOU 2y6epHuu51, Mecyucnasyvr ne
yMupaoms Ha ceoell 1asye — Xxapakxmepuzyem ngupodﬁblx Mcmucnasckux
Jlcumenel, MewaH, He JOOSUWUX CUOemb 00MdA 2 Opwanyvl-6aneHHUKU-
Hacmeutiugoe Hazeauue ocumeneil eopodoa Opuiu, 20e 8 06oabUOM
Kouyecmee Haxo0sam u36ecimKosblil KaMeHb53

“ B. M. Moxuenxo, T. . Hukuruna, E. K. Huxomnaea BonbIuoii ci0Baph pycCKHX MOCIIOBHIL,
Mocksa: Actpens, 2010. C. 43.

4 CrnoBapb pycCKHX HApOIHBIX rOBOpOB. Bbim.1-36. Mocksa-Jlenunrpan (CII6.): Hayxka,
1965-2002. Bem.8. C. 204-205.

** Ibid. Beim.13. C. 186.

“ |bid. Bem.8. C. 251.

“"B. M. Moxuenxo, T. T'. Huxutuna, E. K. Hukonaesa BoMbIIoi cloBaph PyCCKHX MOCTOBHIL,
Mocksa: Actpens, 2010. C. 233.

“8 |bid. C. 325.

** Ibid. C. 397, 900.

%0 Ykpainchki mpuKasku, NpHCHiB‘s i Take iHme. Yimap M.Homwuc; ymopsa., Hpum.
M.M.Ia3zsaxka. Kuis, 2004. C. 585

5! CGopHHK Genopycckux mocnoBuI / 3anucku MMIepaTopckoro pycckoro reorpahueckoro
obmiectsa no otaeneHuto dtTHorpaduu. T. 1. Cankr-IletepOypr, 1867. C. 344.

%2 |bid. C. 346.

% Ibid. C. 392.
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In another ethnographic source, "Smolensk Ethnographic Collection™
recorded many Belarusian and Russian ottonymic names, often with
emotionally-expressive, disparagingly-offensive and mockingly-ironic
connotation designating the intellectual abilities of man, his exterior. For
example, apaoyysr — npabumas 2onosa, Cmanenvuuna — wabAUHUKY, —
paskckom cabop naonepiau; pA3aHysbl MeaKy 02yPYom pe3anu;, Kauyxcybl Ha
apuun Keac npaoaiom; camapyvl Ha mMepy KUWKU npaoaroms, apxayibl
(EnvHunysl) aenobaro abnanoioms u e301ms 6 NAbupawKu” .

CONCLUSIONS

Thus, the article examines some mechanisms of nominative
identification (lexical, figurative, folklore) of ethnic nominations,
individual religious stereotypes and ethnic names of Ukrainians, Russians,
Byelorussians and Poles. Some of them clearly reflect the ancient ethno —
and cultural stereotypes (ritual, custom, mythological) associated with the
idea of foreigners against the ethnic groups image background. The
semantics and pragmatics of these names, as we have seen, are caused by
stereotypical attitudes towards a certain ethnicity, the principle of
ethnocentrism, uniqueness, isolation, exclusiveness of "one's own" and
negative attitude to "alien", different names of neighboring local groups,
especially at the linguistic and cultural border. Evidence of this is
considered by some ethnic and local-group (collective-regional), including
toponymic surnames, nicknames and unofficial surnames of the character-
evaluative type.

It interesting to discuss collective-regional and ethnic nicknames
nomination models of reflected in the precedent texts (anecdotes, artistic,
folklore, including ritual texts of different genres). One can speak
separately about the ethnonyms functioning in various ritual practices,
orders, omens, folk beliefs, ritual games, calendar ceremonies, riddles, and
not only Slavic ones. For example, in the well-known collection of English
puzzles abount the world’s background and especially we can find
ethnonyms in the European, Eastern and some exotic peoples riddles about
the pot and other household items and plants. In these enigmatic texts, the
ethno-racial plan is combined with the symbolism of the parts of the
human body names, which is first and foremost related to the
anthropomorphic character of many ancient everyday artifacts of material
culture and instruments symbolism, such as spindles, coffers, sieves, etc.
For example, a black man and a tan are identified through clothing

% Cmonenckuit sTHOrpadmueckuii cbopuuk. Coct. B.H.Jlo6posonsckuit. U. I, TTocoBuibL.
Cankr-IlerepOypr, 1894. C. 96.
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(wearing brown trousers) or a horse's color: A Negro in brown breeches on
a brown horse, carrying a black pot on his head *°. Even more striking are
the riddles texts with a another nation representative, a Russian whose hair
is sticking out of a pot, designates the radish that protrudes from the
ground (this puzzle has several variants): A Russian in a pot, his hair sticks
out.—Radish; White Russian in the bathhouse, his beard outside. —
Radish), Next to the bathhouse lies a White Russian, and his beard shines
outside. — Radish), My grandfather's body is in Hades, his beard is in the
world. Now, explain. — Radish)®, Stiff standing in the bed, / Sometimes
white and sometimes red, / Every lady in the land / Takes it in her hand, /
And puts it in the hole before. — Radish.

Polish erotic sexual riddles imitate sexual intercourse when the pot
boils, which is codified by the ethnic names of gypsies: Siedzi Cygan na
Cygance, poty nie zlezie, az si¢ osmarce. — Pot with boiling water; other
things in household use include the image of the Tartar: Szukéj w polu
Tatarzyna, and Tatarzyn za leb trzyma. Leno czasem dobry klaps, ni ma z
niego ani chaps; The German functions in the riddle about the beet: Siedzi
Niemiec w ziemi, teb mu sie zieleni, and the German woman is onion, cf.
Przyjechala Niemka w czerwonych sukienkach. — Jak jg rozbierali, to nad
niqg plakali; this is not something to complain about; instead,
the Hungarians codify the image of a cat: Chodzit Wegier po wegrzynie,
nosiel dzieci w koszatczynie. Ktore wrzasnie, to przyklasnie, ktore pisnie,
to przyciéni657.

It should be noted that in other Slavic languages, the Gypsy ethnonym
implements another structural-semantic adverb 'do unnecessary vain'
proverbs, as evidenced by the contexts in one of V. Fleischans' most
ancient Czech phraseology: cikéna. — literally: «wash the gypsy»>®. And in
English, the phrase with the Gypsy component to indicate the variety of
the dish is certified: Gypsy stews the rabbit Dish with onions and potatoes
(so-called because the main ingredients are readily available to gypsies)®.

The proposed article does not claim to be a comprehensive description
of such ethnic names, but outlines possible ways of studying archaic
ethnonominations and some religious, confessional designations in the

% Taylor A. English Riddles from Oral Tradition / A. Taylor. — Berkeley and Los Angeles,
1951. P. 34.

% Op. cit. P. 196, 638.

¥ Polskie zagadki ludowe. Wybrat i opracowal S.Folfasinski. Warszawa: Ludowa
Spoétdzielnia Wydawnicza, 1975. S. 146-147.

% Ceska prislovi. Shirka prislovi, prupovedi lidu Geskeho v cechach, na Morave a v Slezsku
Ivybral a usporadal V.Flajhans, D. 1-2, Praha: Nakladem F.Simacka 1911-1913. D. 1. S. 68.

% wilkinson P.R. A Thesaurus of Traditional English Metaphors / P. R. Wilkinson. London ;
New York : Routledge, 1993. P. 13.
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Slavic linguistic space by lexicographic and ethnographic data, and the
possibility of comparing them with other languages.

SUMMARY

The article deals with some mechanisms of ethnic nominations
nominative identification (lexical, figurative, folklore), individual religious
stereotypes and ethnic names of Ukrainians, Russians, Byelorussians and
Poles. Some of them clearly reflect the ancient ethno — and cultural
stereotypes (ritual, custom, mythological) associated with the idea
of foreigners with the background image of other ethnic groups.
The semantics and pragmatics of these names, as we have seen, are
conditioned by stereotypical attitudes towards a certain ethnicity, the
principle of ethnocentrism, uniqueness, isolation, exclusiveness of "one's
own" and negative attitude to "alien”, the names of neighboring local
groups. This is evidenced by some ethnic and local-group (collective-
regional) considerations, including toponymic surnames and nicknames.

Ethnonyms are spoken in comparable languages not only as a part of
stable words compounds, but also reflected in folklore pragmatics — verbal
magic, healing magical practice, texts of orders, dream books, different in
intensity verbal speech acts-wishes and, of course, in rhytal, as a broader
semiotic embodiment of the manifestos of one's own and others' space.

It is promising to cover nomination models for collective-regional local
nicknames that are related to foreign or neighboring regional groups
representatives. The proposed article does not claim to be a comprehensive
description of such ethnic names, but outlines possible ways of studying
archaic nicknames. The latter constitute a significant part of the archaic
ethnonymicone and toponymicone, which is promising for consideration in
areal-typological, onomassiological and cognitive-pragmatic terms.

At present, models of nomination for collective-regional and ethnic
nicknames are reflected in the precedent texts (anecdotes, artistic, folk,
including ritual texts of different genres).
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